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TO 

MY BROTHER 

Btllario. Sir, if I have made 

A fault iu i^orauce, instruct my youth ; 

I shall be willing, if not able, to learn: 

Age and experience will adorn my mind 
With larger knowledge; and if 1 have done 
AVilful fault, think me not past all hope 
For once. 

Philasier, Act It, Sc. i. 




PREFACE 

• 

The following pages owe their existence 
to Mr. Martin White, whose keen in¬ 
terest in comparative sociology led to the 
opening of special courses for its investi¬ 
gation in the University of London. 

My thanks are due to Mr. P. J. Hartog, 
Academic Registrar of the University, as 
well as to Dr. and Mr£ £. R« Edwards, 
who inspired me with the courage to 
take the present task on my inexperi¬ 
enced shoulders. But above ^11 I render 
»the expression of my deepest obligation 
to Professor Walter Rippmann. Had it 
not been for his friendly interest and 
help, I would not have been able thus 
to come before English public. For 
the peculiarities olf thougfht and language, 
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wt^ich, if nothing' else, might at least 
make the booklet worthy of a perusal^ 
I naturally assume the full responsibility 
myself. 

With these prefatory words, I venture 
to submit this essay to the lenient re^fcep- 
tion of my readers. 



INTRODUCTION 

We have had iltuminating books upon 
Japan. Those of Lafcadio Hearn will 
always be remembered for the poetry he 
brought in them to bear upon the poetic 
aspects of the country and the people. 
Buddhism had a fascination for him, as 
it had for Mr. Fielding in his remarkable 
book on the practice of this religion in 
Burma.^ There is also the work of 
Captain Brinkley, to which we are largely 
indebted* 

These Lectures by a son of ^the land, 
delivered at the University of London, 
are compendious and explicit in a degree 
that enables us to form a summary of 
much that has been otherwise partially 

* TAe F*9pl4. 


U 
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obscuroi so that we get nearer to the 

secret of this singular race than wet have 

had the chance of doing before. ^He 

traces the course of Confucianism, 

ism, Shintoism, in the instruction it has 

% 

given to his countrymen for the pracdce 
of virtue, as to which Lao-tze informs us 
with a piece of ‘ Chinese metaphysics ’ 
that can be had without having recourse 
to the dictionary : Superior virtue is non^ 
virtue. Therefore it kas virtue. Inferior 
virtue never loses sight of virtue. There-- 
fore it has no virtue, Superior virtue is 
nom^-assertive and without pretension. In¬ 
ferior virtue asserts and makes pretensions, * 
It is childishly subtle and easy to be under¬ 
stood of a young people in whose minds 
Buddhism and Shintoism formed a part 
The Japanese have had the advantage 
of possessing a native NobiHty who were 
true noblea, not invaders and subjugators. 
They were, in the highest sense, men of 
honour, to whom, before the time of &us 
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dreadful war, Hara-kiri was an imperative 
resource, under the smallest suspicion of 
disgtace* How rigidly they understood 
and^ractised Virtue, in the sense above 
cited, is exemplified in the ^way they 
renounced their pri;vileges for the sake of 
the commonweal when the gates of Japan 
were thrown open to the West. 

Bushido, or the ‘way of the Samurai,’ 
has become almost an English word, so 
greatly has it impressed us with the 
principle of renunciation on behalf of the 
Country’s welfare* This splendid concep¬ 
tion of duty has been displayed again and 
again at Port Arthur and on the fields of 
Manchuria, not only by the Samurai, but 
by a glorious commonalty imbued with tile 
spirit of their chiefs. 

All this is shown clearly by Professor 
Okakura in this valuable book. 

It proves to general comprehension that 
such a people must be unconquerable even 
temporarily ^defeated; and that is not 
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the present prospect of things. Who 

could conquer a race of forty millions 

having the contempt of death when fheir 

country’s inviolability is at stake ! Death, 

moreover, is despised by them because 

« ^ 

they do not believe in^ it. * The departed, 
although invisible, are thought to be lead¬ 
ing their ethereal life in the same world, 
in much the same state as that to which 
they had been accustomed while on 
earth.’ And so, ‘ when the father of a 
Japanese family begins a journey *of any 
length, the raised part of his room will 
be made sacred to his memory during 
his tempora^^ absence; his family will 
gather in front of it and think of him, 
expressing their devotion and love in 
words and gifts in kind. In the hundreds 

t 

of thousands of families that have some 
one or other of their members fighting 
for the nation in this dreadful war, there 
will not be even one solitary house where 
the mother, w'ife, or sister is not practis- 
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ing this simple rite of endearment for 
the beloved and absent member of the 
famtly.’ Spartans in the fight, Stoics in 
their^rief. 

Concerning the foolish talk of the Yellow 
Pepl, a studious perusal of this book will 
show it to be fatuous. It is at least 
unlikely in an extreme degree that such 
a people, reckless of life though they be 
in front of danger, but Epicurean in their 
wholesome love of pleasure and pursuit 
of beatity, will be inflated to insanity by 
the success of their arms. Those writers 
who have seen something malignant apd 
inimical behind their gracio^ politeness, 
have been mere visitors on the fringe of 
the land, alarmed by their skill in manu¬ 
facturing weapons and explosives — for 
they are inventive as well as imitative, a 
people not to be trifled with ; but this 
was because their instinct as well as their, 
emissaries warned them of a pressing 
need for the means of war. Japan and 
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China have had experience of Western 
nations, and that is at the conscience of 
suspicious minds. " 

It may be foreseen that when thtp^nd 
has come, the Kaiser, always honourably 
eager for the influence of his people, will 
draw a glove over the historic ‘ Mailed 
Fist* and offer it to them frankly. It will 
surely be accepted, and that of France, we 
may hope ; Russia as well. England is 
her ally—to remain so, we trust ; America 
is her friend. She has, in fact, won the 
admiration of Friend and Foe alike. 


GEORGE MEREDITH 
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Since the end of the thirteenth century’', 
when Marco Polo, on his return to Venice, 
wrote about ‘Cipango,’ an island, as he 
stated, ‘ 1500 miles off the coast of China, 
fabulously rich, and inhabited by people of 
agreeable manners,’ many a Western pen 
has been wielded to tell all kinds of tales 
concerning the Land of the Rising Sun. 
Her long seclusion ; her anxious care to 
guard inviolate the simple faith which had 
beeff gravely threatened by the Roman 
Church ; her hearty welcome of the hon- 
,oured guests from the West, after cen¬ 
turies of independent growth ; the sudden, 
almost pathetic, changes she has gone 
through in liie past forty years in order 
to equip herself for a place on the world’s 
stage where powers play their game of 
^ b^ance; the lessons she lately taught the 
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still slumbering China through the mouths 
of thundering cannon: all this has called 
into existence the expression of opimons 
and comments of very varying merit^and 
tone ; and especially since the outbreak of 
the present war, when the daily news from 
the scenes of action,^where my brethren 
are fighting for the cause of wronged jus¬ 
tice and menaced liberty, is showing the 
world page after page of patriotism and 
loyalty, written unmistakably in the crim¬ 
son letters of heroes^ blood,—all this has 
given occasion to Europe and America to 
think the matter over afresh. Here you 
have at least a nation different in her 
development from any existing people in 
the Occident. Governed from time im¬ 
memorial by the immediate descendants 
of the Sun-Goddess, whose merciful rule 
early taught us to offer them our voluntary^ 
tribute of devotion and love, we have based 
our social system on filial piety, that neces¬ 
sary outcome of ancestor-worship which 
presupposes altruism on the one hand, 
and on the other loyalty and love of the 
fatherland. Different doctrines of religion 
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and morality have found their way from 
their continental homes to the silvery shores 
of tl!e Land of the Gods, only to render 
their-ceveral services towards consolidating 
and widening the so-called ‘ Divine Path,* 
that Tiational cult whose unwritten tenets 
have lurked for thousands of years hidden 
in the most sacred corner of our hearts, 
whose pulse is ever beating its rhythm of 
patriotism and loyalty. Buddhist meta¬ 
physics, Confucian and Taoist philosophy, 
have been fused together in the furnace of 
Shintoiifm for fifteen centuries and a half, 
and that apart from the outer world, in the 
island home of Japan, where the blue sky 
looks down on gay blossoms and gracefully 
sloping mountains. The final amalgama¬ 
tion of these forces produces, among other 
results, the works of art and the feats of 
bravery now before you, each bearing the 
ineffaceable hall-marks of Japan’s past his¬ 
tory. Surely here you are face to face with 
a people worthy of serious investigation, 
not only from the worldly interest of mere 
policy, but from the disinterested point of 

/view of a folk-psychologist. It is a study 

•* 

6 
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which will open to any impartial observer 
a new horizon, more so than would be the 
case if he attempted the sociological fnter- 
pretation of a nation the ’history of whose 
development was almost identical with 
that of his own. Here he meets totally 
different sets of things with totally* dif¬ 
ferent ways of looking at them ; and this 
gives him ample occasion to realise the 
fact that human thought and action may^ 
evolve in several forms and through 
several channels before they reach their 
respective culmination where they all, 
regardless of their original differences, 
melt into the common sea of truth. 

But this simple fact that ‘God fulfils 
Himself in many ways/ as your Tenny¬ 
son has it, so necessary to ensure freedom 
from national bigotry and conventional 
ignorance, so necessary too far a proper 
understanding of oneseh as the cumula-' 
tive product of a nation’s history, has not 
always been kept in mind, even by those 
otherwise well-meaning authors, whos^ 
works have some charm as descriptive 
writing, but give only a superficial aild 
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often misleading account of the inner life of 
the nation. True, a great deal of excellent 
worl# has been achieved by a number of 
"scholars of Izisting merit, from Kaempfe^s 
memorable work first published in its Eng¬ 
lish iranslation as early as 1727, down to 
the admirable Interpretation written last 
year by the late Mr. Lafcadio Hearn, in 
whose death Japan lost one of her most 
precious friends, possessing as he did the 
scholar’s insight and the poet’s pen, two 
heavenly gifts seldom found united in a 
single man. It is mainly through the re¬ 
markable labour of two learned bodies, the 
Asiatic Society of Japan and the Deutsche 
Gesellschaft fur Natur- und Vblkerkunde 
Ostasiensy both with their headquarters in 
Tokyo—in whose indefatigable researches 
^ the * Japan Society * in this city has ably 
joined since 1892—that most vs^luable data 
have been constantly brought to light, fur¬ 
nishing for future students sure bases for 
wider generalisations. But owing to the 
^numerous hindrances—some of which look 
almost insurmountable to the Western in- 
j^^yfatigator—a fair isytithetic interpretation 
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of Japan as a nation^ explaining all the 
important forces that underlie the psychic 
and physical phenomena, still remains to 
be written. The most formidable of the 
difficulties which meet a European or 
American student at the very threshold of 
his researches is the totally different‘•con¬ 
struction of Japanese society, a difficulty 
which makes it impossible to understand 
properly any set of the phenomena belong¬ 
ing to it apart from the others which sur¬ 
round them. One could as well cut a 
single mesh from a net without prejudice 
to the neighbouring ones I The proper 
understanding of things Japanese therefore 
presupposes freedom from your conven¬ 
tional philosophy of life, and the power 
of viewing things through other people’s 
eyes. 

Besides this obstacle,, there are many ’ 
others ; for example, that of the language. 
Like most other nations in the East, we 
have been accustomed, up to this very day, 
to use a written language, divided withtn^ 
itself into several styles, which is consider- 
ably different from the vernacular. Tp"' 
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make this state of things still more com*^ 
plicated, Chinese characters are profusely 
resoAed to in the native writings, and are 
used not only aS so many ideographs for 
words of Chinese origin, but also to repre¬ 
sent native words. To make confusion 
worse confounded, they are not infrequently 
used as pure phonetic symbols without 
any further meaning attaching to them. 
So one and the same sign may be read 
in half a dozen different ways, according 
to the hints, more or less sure, given by 
the context. All this makes the study of 
Japanese immensely difficult. It is diffi- 
.cult even for a Japanese with the best 
opportunities ; a hundred times more so, 
then, for a Western scholar who, if he 
cares to study the subject at first hand at 
all, begins this study, comparatively speak¬ 
ing, late in life, when his memory has well- 
nigh lost the capacity of bearing such an 
enormous burden I 

Still, there have been many Western 
^ scholars who, nothing daunted by the 
^afeove-mentioned hindrances, have done 
^ thtiph valuably work. English names like 
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those of Sir E. Satow, G. W. Aston^ 
B. H. Chamberlain, Lafcadio Hearn are 
to be gratefully remembered by all future ^ 
students in this field of ihquiry, as well as 
such German scholars as Dr. Baelz 
Dr. Florenz. Leaving the enumer^ion 
general works on japan, whose name is^ 
legion, for some other time, let me men¬ 
tion one or two of those works of refer-^ 
ence which a would-be English scholar oi 
Japanese matters might find very useful* * 
First of all Mr. B. H. Chamberlain^s Thingi) 
Japanese —a book which gave birtli to Mr. 

J. D, Hall’s equally indispensable Things 
Chinese —containing in cyclopaedic form a 
mine of information about Japan. Hr,' 
Wenckstern’s painstaking Japanese Biblio- J 
graphy^ with M. de Losny’s earlier attempt' 
as a supplement, gives you the list of all' 
writings on Japan in European tongues that 
have appeared up to 1895. For those who' 
want good books on the Japanese langoage^f 
Mr. Aston’s Gtammar of the JafanesM 
Written Language^ Mr. ChamberlainV^ 
Handbook of Colloquial Japanese^ as 
as the same author’s MmzirnO'Shirvbh J^ 
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Pr^twal Introduction to the Stuify ef^ 
Japanese Writingy are the best As fof^ 
bocjcs on the subject from the pen of the 
Japanese themselves, Dr. Nitobe’s Bushuby 
Explanations of the Japanese Thought^ and 
my brother K. Okakura’s Ideals of the 
B^ity besides a volume by several well- 
known Japanese, entitled Japan hy the 
Japanesey are to be specially mentioned.^ 
What I myself propose to do in this 
essay is to give to the besfbf my ability, 
and so far as is possible with the scanty 
knowledge and the limited space at my 
disposal, a simple statement in plain 
language of what I think to be the funda¬ 
mental truths necessary for the proper 
understanding of my fatherland. I am not 
vain enough to attempt any original solu¬ 
tion of the old difficulty ; knowing as I 
do my own deficiencies, I should be well 

^ Professor T. Inouye’s little pamphlet, published first 
in French, entitled Sur le Dh>elopptnunt des IdUcs Philo'- 
t^hiques au Japon avant PIntroduction de la Civilisation 
JStfroplcnno, will give you some idea of our philosophic 
For a serious perusal, its German translation, 
nimotated ^and amplified, by Dr. A. GramaUky (PTurtt 
Whersichi id>er dieEntwicklungdtr philosopkischen Idten ifi 
Berlin, IS97), iir to l>c preferred. 
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satisfied if I could manage to give you 
some kind of general introduction to die 
Japanese views of life. « 

So much for the preliminary remarks.' 
Let us now take a step further and see what 
factors are to be considered as the ba,ses of 
modern Japan. r 

‘ To which race do the Japanese belong ? ’ 
is the first question asked by any one who 
wants to approach our subject from the 
historical point of view. Unfortunately not 
much is known as yet about our place 
in racial science. If we do not tate into 
account the inhabitants of the newly an¬ 
nexed island of Formosa, we have, roughly 
speaking, two very different races in our 
whole archipelago—the hairy Aino and the 
ruling Yamato race, the former being the 
supposed aborigines, physically sturdy and 
well developed, with, their characteristic 
abundant growth of hair, who are at present 
to be found only In the Yezo island in 
the northern extremity of Japan, and whose 
number, notwithstanding all the care of 
our government, is fast dwindling, the 
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being not much more than x5»ooc. 
The Aino have a tradition that the land 
had h^en occupied before them by another 
+acc of dwarfish stature called Koropok- 
"guru, who are identified by some scholars 
with t^osc primitive pit-dwellers known in 
our history as Tuchigumo,^ whose traces, 
although scanty, are still to be met with in 
various parts of Yezo. Anyhow, we see 
at the first dawn of history the aborigines 
gradually receding before the conquering 
Yamato race, who are found steadily push¬ 
ing on towards the north-cast, and who 
finally established themselves as a ruling 
body under the divine banner of the first 
emperor Jimmu, from whose accession we 
reckon our era, the present year being the 
2565th, according to our recognised way 
of counting dates. 

) Suggestions, audacious rather than 
Strictly scientific, have been put forward as 
to the original home both of the Aino and 
^€h^ Japanese. The Rev. 1 . Dooman, for 
^nstancc, proposed in his paper read before 

^ Professor Milne, Transactions oj the Asiatic Society of 
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the meeting ot the Asiatic Society of Japan 
in 1897 to derive both from the people who 
had been living, according to him, on both 
sides of the great Himalayan range, ‘The 
Aino,’ he says, ‘the fiist inhabitants of 
these(Japanesc) islands, belong to the South 
Himalayan Centre; while the Japanese, 
the second comeis, belong to the North 
Himalayan, commonly called Altaic races. 
But in face of the scanty knowledge at 
our command about the respective sets of 
people in tjuestion, such ^vholesale conjec¬ 
tures had better be postponed until some 
later time, when further research shall have 
supplied surer data for our speculations. 
As regards the Aino, we must for the pre¬ 
sent say, on the authoiity of Mr. Chamber- 
lain, that, remembering how the Aino race 
is isolated from all other living rav es by its 
hairiness and by the extraordinary flatten¬ 
ing of the tibia and humerus, L is not 
strange to find e language isolated 
too.- 

^ 7ra^> a(t.< wc of the Anatu Society offapatiy vol. xxv, ^ 

“ My iOirs of ^he Lueiary Department of the University 
of Tdkyhy vol. 1 
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With respect to the Japanese proper, the<^» ' 
only thing known about their racial aHlnity 
is the theory proposed by the German 
scholar Dr. Bai^z, as the result of his ela¬ 
borate measurements both of living speci¬ 
mens •and skeletons,^ He considers the 
Yarftato race to belong to the Mongolian 
stock on the Asiatic continent, from where 
they proceeded to Japan by way of the 
Corean peninsula. There are two distinct 
types noticeable among them at present, 
one characterised by a delicate, rellned 
appeavance, with oval face, rather oblique 
eyes, slightly Roman nose, and a frame 
not vigorous yet well proportioned ; the 
other marked out b) broader face, project¬ 
ing check bonCs, flat nose, and horizontal 
eyes, while the body is more robust and 
muscular, though not so well proportioned 
and regular. The former is to be met with 
among the better classes and in the southern 
parts of Japan, while ‘^hc specimens of the 
latter arc found rather among the labouring 


^ Die korperhehtn Et^en:ichafim dn Japanrr^ vols. 
jcxvni and xxxii. ni Aft/ hetluni^en dcr Gc^dhehaft JUr dtt 
PPatUT' Ufid Volkifl Ostanens. 
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population, and are more abundant in the 
northern provinces. This difference of 
types, aristocratic and plebeian, which is 
still more conspicuous amgong the fair sex, 
is with good reason attributed to the two¬ 
fold wave of Mongolian emigration'*which 
reached our island in prehistoric tfmes. 
The first emigrants, consisting of coarser 
tribes of the Mongolian race, landed most 
probably on the northern coast of the main 
island somewhere in the present Idzumo 
province, and settled down there, while 
the second wave broke on the sh >res of 
Kyushii, These emigrants seem to have 
belonged to the more refined branch of the 
great Mongolian stock. This hypothesis 
is borne out by our mythology, which 
divides itself into two cycles, one centring 
at Id/umo and the other at Kyushu, and 
which tell us how the great-grandfather of, 
the first great emperoi jimmu descended 
from heaven on to t’ ^ peak of the moun¬ 
tain Takachiho in Hyuga in Kyushfi, 
Accompanied by his brother, he started 
from th’s spot on his march of conquering 
migration to Yamato, fighting and subdu- 
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Ing on bis way tribes who on the continent 
were once his kith and kin. 

It*mi^ht perhaps interest you to know 
something of oijr prevailing idea of per¬ 
sonal beauty, especially as, in such a 
homog*encous nation as the Japanese, 
ruled from time immemorial by one and 
the same line of dynasty, it may help us 
to make some vague conjectures as to the 
physical appearances of at least one of 
those continental tribes out of which t>ur 
nation has been formed. The standard of 
beauty^naturally lluctuates a little accord¬ 
ing 10 sex and locality. In a lady, for 
example, mildness and grace arc, gener¬ 
ally speaking, preferred to that strength or 
manliness of expression which would be 
thought more becoming in her brother. 
Tokyo again does not put so much stress 

on the fleshiness of limbs and face as docs 

• 

Kyoto. But, as a whole, Uiere is only one 
ideal throughout the Fmpire. So let me 
try to enumerate all the qualities usually 
.considered necessary to make a beautiful 
woman. She is to possess a body not 
much exceeding live feet in height, with 
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comparatively fair skin and proportionally 
well-developed limbs ; a head covered with 
long, thick, and jet-black hair ; an ‘oval 
face with a straight nose, Ipgh and narrow ; 
rather large eyes, with large deep-brown 
pupils and thick eyelashes; a small^inoiith, 
hiding behind its red, but not thin, lips 
even ro\\s of small white teeth ; ears not 
altogether small ; and long and thick eye¬ 
brows forming two horizontal hut slightly 
curved lines, with a space left between 
them and the eves. Of the four wavs in 
which hair can grow round the upp 'r edge 
of the forehead, vi/. horned, square, round, 
and Fuji-shaped, one of the last two is pre¬ 
ferred, a \ery high as well as a very low 
forehead being considered not attractive. 

vSuch are, roughly speaking, the ele¬ 
ments of Japanese female beauty. Eyes 
and eyebrows wuth the outer ends turning 
considerably upward^, with which your 
artists depict us, ar. lue to those Japanese 
colour prints which strongly accentuate 
our dis^'ke of the reverse, for straight eyes' 
and e>ebrows make a very bad impression 
on us, suggesting weakness, lascivious* 
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ness, and so on. It must also be under¬ 
stood^ that in japan no such variety of 
types of beauty is to l>e met with as is 
noticed here in/Europe. Blue eyes and 
blond hair, the charms of which we first 
learn to feel after n protracted stay among 
you, arc regarded in a Japanese as some¬ 
thing extraordinary in no favourable sense 
of the term ! A girl with even a slight 
tendency to grey eyes or frizzly hair is 
looked upon as an unw'elcome deviation 
from the national type. 

If wt* now consider oui mythology, with 
a view to tracing the continental home of the 
Varnato race, we find, to our disappoint¬ 
ment, that our present knowledge is too 
scanty to allow us to arrive at a conclusion. 
Indeed, so long as the general science of 
mythology itself remains in that unsettled 
condition in which its youth obliges it to 
Unger, and especially so lortg as the Indian 
and Chinese bodies of myths—by which our 
mythoh'gy is so unmistakably influenced 
•p-do not receive more serious systematic 
treatment, the recorded stories of the Japan- 
^ deities cannot be expected to supply us 
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with much indication as to our continental 
home. One thin^ is certain alx)ut jhcm, 
that they were not free from influences 
exerted by the different, myths prevalent 
among the Chinese and the Indians at the 
time when they were written down in our 
earliest history, the Ko-]i-ki or Records nf 
Ancient AIattef\ completed in \.i). 712. 
There is an excellent haigli^'h translation 
of the book, with an admiiable introduc¬ 
tion and notes, by Mr. H. II. Chamber- 
lain. According to this book, the original 
ethereal chaos with w'hich tl\e w^ rid be¬ 
gan gradually congealed, and was finally 
divided into heaven and earth. The male 
and female principles now^ at work gave 
birth to several deities, until a pair of 
deities named 1/anagi and I/anami, or the 
‘ Male-who-invites ’ and the ‘ Female-who- 
invites,' w'cre produced.. They 1 jried'^ 
and produced first < ' all the islands of 
Japan big and small, and then different 
deities, until the birth of the Fire-God cost 
the diMne mother her life. She subse¬ 
quently retired to the Land of Darkness 
or Hades, where her sorrowful consort 
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descended, Orphcus-like, in quest of his 
spouse. He failed to bring her back to 
the outer world, for, like the Greek musi¬ 


cian, he broke ^his promise not to look 
ar her m Jh ^r more profound retirement. 
The result was djs:istrous. Izanagi barely 
escaped noru now furiLUis wife, and on 
corning’ bnck todavliglit he wsashed himself 
In a sireain, in order to purifv hnnself from 
the hideous sii;his and the pollution of tJie 
ne!fict-wc^rld, Ibis custom of lustration 


IS, by tlK‘ uav, kept up to tliis day in the 
svml'oiic ‘-ju inkling ot salt over persons 
leturning (rcuna fuiieral--salt representing 
purr w.a'r, as (Uir name it, ‘the flower 
of the wa s,’ v^cll indicates. Our love of 
cUanhn s and of bathing might be also 
reeogni^rd m this (mi 1 v cii^'tom. Impurity, 
whedie' trieiual 01 r ipoial, has always 
fv:en rcgjtrdtd as a groat evil, and even 
as a sin. 


Now one of the ni'-si important results 
of the rurification of the god 1/anagi was 
the birth of three important deities through 
the wH'shing of his eyes and nose, 'fhe 
Moon-God and tb.e Sun-Goddess emerged 

c 
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from his washing his, right and left eyes, 
while Susanowo, their younger brother, 
owed his existence to the washing of his 
nose ; three illustrious children to whom 
the divine father trusted tLct^cJominion of 
night, d ay, and the seas. 

The last-mentioned deity, whose name 
would mean in English ‘l^nnoe Impetuous/ 
lost his father’s fa\our by his obstinate 
longing to sec I/ananii, the divine mc:)thcr, 
in Hades, and was expelled from the 
father’s presence. He eventually went up 
to heaven to pay a visit to his s/^tcr, the * 
Sun-Gcoddess, whom he gravely offended 
by his monstrous outrages on her person, 
and who was consec]iKMitly so angry that 
she shut herself up in a rocky chamber, 
thus causing darkness in the world outside* 
In accordance with the deliberate plans 
worked out by an assembly of a mynTd 
gods, she was at 1 t allured fiom her 
cavern by the sou .ds of wald merriment 
caused b\ the burlesque dancing of a 
female ^tcity, and day reigned once more. 

The now repenting offender was driven 
down from heaven, and he wandered about 
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the earth. It was during this wandering 
that in Idzumo he, like Perseus, rescued a 
beautiful young maid from an eigiu-headcd 
serpent. He won her hand and lived very 
happily with l>er ever after. 

In the meantime the state of things in 
the ‘ High Plain of Heaven ' ripened to the 
point that the Sun-Goddess licgan to tliink 
of sending her august child to gov^ern the 
‘ Luxuriant - Reed - Plain-Land-of- Fresh- 
Rice-Ears,' that is to say, Japan. Messages 
were previously sent to pacify the land for 
the reception of the divine ruler. Tliis 
took much time, during \Hiieh a grandson 
was born to the Sun-Cioddess, and in the 
end It M.is this grandson who was desig¬ 
nated to come down to earth instead of his 
father. On his departure a formal com¬ 
mand to descend and rule the land now' 
placed under his care was accompanied hy 
the present of a mirror, a sword, and a 
String of crescent-shaped jew'ds. These 
treasures, still preserved in our imperial 
household as regalia, arc generally inter- 
. preted to mean the three virtues of wisdom, 
courage, and mercy — necessary qualities 
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for a perfect ruler. It was on the high 
peak of Mount Takachiho that the divine 
ruler descended to earth. He settled down 
in the country until his great-grandson, 
known in history as Emperor Jimmu, 
founded the empire and began that unique 
line of rulers who have governed the ‘Land 
of the Gods’ for more than two thousand 
years, the present emperor being the hun¬ 
dred and twenty-first link in the eternal 
chain. 

Such IS, in brief, the story about my 
country before it was brought under the- 
rule of one central governing body. Sub¬ 
jected to scientific scrutiny the whole tale 
presents many gaps in logical sequence. 
It betrays, besides, traces of an interming¬ 
ling of the early beliefs of other nations. 
Still, It must be said that the divine origin 
of our emperors has invested their throne 
with the double hal«' of temporal and of 
spiritual power fro a the earliest days of 
their ascendancy; and the people, them-* 
selves ll'c dtscendants of those patriarchs 
who served under the banners of Emperor j 
Jimmu, or else of those who early learned^ 
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to bow themselves down before the divine 
conqueror, have looked up to this throne 
with an c\cr-gro\vin^ icvcrence and pride. 

In primitive japan, as in every oilier 
primitive hun^arf sooieiy, ancestor-worship 
was the iirst form of belief. Laeh family 
had its owm departed spirits of foiefathers 
to whom was dedicated a daily homage of 
simple words and oflerings in kind. The 
guardian ghosts demanded of then living 
descendants that the) should be good 
and brave in their own way. As these 
familie^^ of the s.ime race and language 
gathered themselves around the strongest 
of them all, imbued with a firm bclicl in 
its divine origin, they contributed in their 
turn their own myths to the imperial ones, 
thus eventually forming and consolidating 
a national cult ; and it was but natural 
that the people’s heart should come in 
course of tunc to re-echo in'harmony with 
the keynote struck by the one through 
whom the gods breathe eternal life. 1 he 
whole nation is bound b) that sacred tie 
of common belief and tomrnon thought. 
Here lies the grea^ gap that separates, for 
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example, the Chinese cult of fatalism from 
our Path of Gods as a moral force. The 
Chinese have believed from the earliest 
times in one supreme god whom they 
called the Divine Pres^dt'^r 
or the August Heaven ic7i or 

simply 'Pivti)y who, according to' their 
notion, carefully selects a fu person from 
among swarming mankind to be the tem¬ 
porary ruler of his fellow-countrymen, but 
only for so long as it pleases the god to let 
him occupy the throne. At the expiration 
of a certain period, the heavenly, mission # 
[T 'is transferred through blood¬ 
shed and national disaster to another 
mortal, who exercises the earthly rule until 
he or his descendants incur the disfavour 
of the ‘ Heaven above.’ To this day the 
Chinese word for revolution means the 
‘ renovation of missions ’ {kweh ?nmg). 
This fatalistic idea, vd jch is but a natural 
outcome of the almc l too democratic nature 
of the people of the Celestial Empire and 
of the fr* quent changes of dynasties it has 
had to go through, is almost unknown in , 
our island home in its gravest aspects p 
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more than that, ever since its introduc¬ 
tion into Japan, tliis idea, along with the 
Inditin doctrine of pitiless fate, has gradu¬ 
ally taught us to olTer a more resigned 
and determined service to our respective 
superior^ ’.no culminate in the divine 
persQn of the Emperor himself. This is 
well illustrated by the fact that no attempt 
at the formal occupation i)f the throne 
has ever been made, even on the part 
of those powerful Shoguns who were the 
real rulers of <>ur country ; they knew full 
well how dangerous and fatal for them¬ 
selves* it would he to tamper with that 
hinge on which the nation’s religious life 
turns. (hily once in our long history 
is there .in example of an unsuccessful 
attempt (and it is the highest treason a 
Japanese subject can think of), when a 
Buddhist monk named Dbkyb, encour- 
Siged by the undue devotion of the ruling 
empress, tried to ascend the throne by 
means of the recognition of the higher 
tempoial rank of the Buddhist priesthood 
over the imperial ministry of the native 
cult. This imminent danger was averted 
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by the bold and resolute patriotism of a 
Shinto priest, Wake-no-Kiyomaro, who, in 
Luther-like defiance of all peril and vper- 
sonal risks, declared fearlessly, in the very 
presence of the h.uit^hty ,^and menacing 
head of the Buddhist Church, the divine 
will, * Japan is to know no emperor e:icccpt 
in the person of the divine descendants of 
the Sun-Goddess !' 

Turning now to the question of lan¬ 
guage, we must confess that the linguistic 
affinities of Japanese are as little cleared 
up as the other problems we have been 
considering. 'I'he only thing we' know 
about the Japanese language amounts to 
this : it belongs, morphologically speaking, 
to the so-called agglutinative languages, 
those which express their grammatical 
functions by the addition of etymologi¬ 
cally independent elements—prefixes and 
suffixes — to the unch ’ ngeable roots of 
base forms. Gene' ' gically, to follow 
the classification expounded by Friedrich 
Muller in his Grufi(/ris\ dcr Sprachwissen^ 
schaft, viio brsed his system on Haeckel’s 
division of the human race by the nature 
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and particularly the section of the hair, 
Japanese is one of the lani^ua^esor f:;^roups 
of lafnguages spoken by the Mongolian 
race. 

But this chyictcrisation of our tongue 
does not help us mtich. One could as 
well point to the east at large to show 
where japan lies! Notwithstanding the 
general uncertainly as regards tlie exact 
position of our language, this tnuch is sure, 
that Japanese has, in spite (»f the inunensc 
number of loan-words of Chinese origin, 
no fundamental connection with the mono¬ 
syllabic language of China, whose different 
syntactical nature and want of common 
roots bafiles the attempts on the part of 
some speculative Kuropcans to connect it 
with our own tongue. At the same time, 
it is well known among competent scholars 
that Japanese, with its most distant dialect 
l!uchuan, bears great kinship to the Corean, 
Manchurian, and Mongolian languages. 
It shares with them, besides the dislike 
of commencing a word with a trilled sound 
or with a sonant, almost the same rules 
for the arrangement of the component 
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elements of a sentence. .According to 
the Japanese syntax, the following rules 
can, for instance, he applied to COrean 
without alteration :— 

1. All the qualifying words and phrases 

arc put before those they qualify. 

Attributive adjectives and adverbs, 

and theii equivalents, are placed 

before nouns and vcibs they modify. 

2. The grammatical subject stands at 

the beginning of the sentence. 

3. Predicative elements are at the end 

of a sentence. 

4. Direct and indirect objects fofiow the 

sulTject. 

5. Subordinate sentences precede the 

principal ones. 

One thing worthy of notice is the fact 
that, notwithstanding the most convincing 
structural similarity that exists between 
these afhliated langu. gos. they contain, 
comparatively sper^ ng, few words in 
common, even among the numerals and 
personal p’^onouns, which have played 
such ail important part in Indo-European 
philology. We must still wait a long 
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time before a better knowledge of lin¬ 
guistic aflinity reveals such decisive links 
of connection as will enable us to trace our 
Japanese home on the continent. 

Let us now' '.onsidcr w'hat were the effects 
of the continental civilisation on the mental 
development of the Japanese wnthin their 
insular home. 

Before entering into details about the 
various continental doctrines implanted 
in our countiy from China and India, it 
mav be well to tell vou somethinof the 
ment.d attitude (if the Japanese in facing 
a new form of culture, in many senses far 
superior to then own. Nothing delinite 
can perhaps he s.iid about it ; but when 
w'e grope along the main cord of historical 
phenomena avc think we find that the 
Japanese as a whole are not a people 
with much aptitude for deep metaphysical 
ways of thinking. They are not of the 
calibre from which vuu expect a Kant or 
a Schopenhauer. Warlike by nature more 
than anything else, they have been known 
from the very beginning to have had the 
soldier-like simnliLity and the easy con- 
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tcntment of men of action—qualities which 
the practical nature of Confucian ethics had 
ample chance to develop. The abstruse 
conceptions of Chinese or Indian origin 
have been received into the Japanese mind 
just as they were preached, and usually 
we have not trouliled <.nirsel\es to t^iink 
them out ai^ain ; but m accordance with 
our peculiarl} quick habit ot perceiving the 
inner meaning of things, we ha\e general¬ 
ised them straight awav and turned them 
immediately into so many working prin¬ 
ciples. There are anv number of instances 
of slight hints gnen by some people on 
the continent and worked out to suit our 
own purposes into maxims of immediate 
and practical value. Ideals in their original 
home are ideals no longer in our island 
home. They are interpreted into so many 
realities with a direct bearing on our daily 
life. We have been r are, even to this 
day, ahvays in nee<f of some new hints 
and suggest'ons to work up into so many 
dynamic V!..es for practical use. Upon 
Europe and America the full powder of our 
mental searchlight is now playing, in quest 



THE JAPANESE SPIRIT 45 

of those new iJeas for futuie development 
for ^hich we hav^e be< n accustomed to draw 
mainly on China and India. Ivvcn such a 
commonpl.ice as the dnnkinf^ of a 

cup of tea 1^.comes in our hands some¬ 
thing more ; it becomes a training in stoic 
sereifity, in the tapicitv of smiling at life’s 
troubles and distuibances. Some day you 
might learn from us a new philosophy 
based on the use of motor eais and tele¬ 
phones as .ipplied to life and conduct I 
This, as you will sec, explains why 
we h<|ve failed to produce any onginal 
thinkcis ; this is wh) we have to recognise 
our mdcbteJiuss tor almost all the im- 
portint Kkas which have brought about 
social innovation other to Cliina or to 
India, or else to the mt>dern Western 
nations ; and this notwithstanding so 
giany national idiosyncrasies and charac¬ 
teristics which are to be found in the pro¬ 
ductions of our art and in our life and ways, 
and wh.ch are even as handfuls of grain 
gathered in foreign fields and brewed 
into a national drink of utterly Japanese 
flavour. We ar* , I think, a people of the 
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Present and the Tangible, of the broad 
J 3 ayli^ht and the plainly Visible. The 
undeniable proclivity of our mind in favour 
of determination and action, as contrasted 
with deliberation and calm? makes it an 
uncongenial ground foi the sublimity and 
grandeur of that ‘ loathed melanchory, of 
Cerbe rus and bkukest midnight born,’ to 
take deep root in it. Pure reasoning as 
such has had for us little value beyond 
the help it affords us in haiboining our 
drifting thought in some nearest port, 
where we can follow any peaceful occu¬ 
pation rather than be fighting what we 
should call a useless light with troubled 
billow's and unfatliomalde depths. Such, 
according to my personal view’, arc the 
facts about our mentality considered gener¬ 
ally. And now' it is necessary to speak 
of the main wa\'es of cub and culture, tha^t 
successively washed oio chores. 

The first mention ai our history of the 
introduction of the Chinese learning into 
the imptnai household places it in the 

A 

reign of the fifteenth emperor O-jin, in the 
year 284 after Christ according to the 
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earliest native records, but according to 
mor<j trustworthy recent computation ‘ con¬ 
siderably later than that d.ite. Wo are 
told that a certain prince was put under 
the tutorship of a learned Corean scholar of 
Chinese, who, at the request of the emperor, 
came* over to japan with the Ctmjucian 
Analects {Iun~yi<) and some other Chinese 
classics as a tribute from the Kinj^ of 
Kiidara. But lon^ before the learning; of 
the Celestial Empire found its way through 
Corea into our imperial court, it had in all 
probaljility been making its silent influence 
felt here and there among the Japanese 
people. Cireat swarms of immigrants had 
sought a iinal place ol rest in our sea-girt 
country from many parts of China, where 
raging tyranny and menacing despotism 
made life intolerable even for Chinese 
rpeekness ; these, and the bands of daring 
invaders which Japan sent' out from time 
to time to the Corean and Chinese coasts, 
had gi V cn us many opportunities of coming 
into contact w'ith the learning prevalent 
among our continental neighbours. In 

^ Cp. Bram'yCii's ! tfantit Chronoloi^ral 7'ableit 
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this manner Chinese literature, with its 
gioundwork of Confucian ethics, sur¬ 
rounded by the strange lore derived from 
Taoism, and perhaps also from Hindu 
sources, had been gradually but surely 
attracting the ever-increasing’ attention 
of our wail ike forekithers, who were to 
become in course of time its devoted 
admire i 

Now, Confucianism pure and simple, as 
taught by' the sage Kung-foo-tsze (551- 
478 H.C.), from wlu^m the doctrine deriv^ed 
its name, was, notwithstanding the con- 
tcntic^n of the famous baiglish sinologue 
Dr. Legge, nothing more and nothing less 
than an aggregate of ethical ideas con¬ 
sidered in their application to the conduct 
and duties of our ever)day life. The gieat 
teacher never allowed himself to be con¬ 
sidered an expounder of any new sy i.mof 
either religious or met pliv sical ideas. He 
was content to call aimscif ‘a transmitter 
and not a maker, believing in and loving 
the anc .iits. True to the spirit of these 
words, and most probably having no other 
course open to him on account of his 
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extremely utilitarian turn of mind, he de¬ 
voted his whole life to the elucidation o( the 

» • 

True Path of human life, as exemplified by 
those half mythical rulers of old China, Yao, 
Shun, etc., from whom lie derived his ideals 
and his images of perfect man in flesh and 
blood.* These early kings were of course 
no creation ol Confucius himself; the only 
thing he did was to place the forms, which 
popular tradition had handed down sur¬ 
rounded by legendary halos, in high relief 
before the people, as perfect models lo 
regulate the earthly conduct of the indi¬ 
viduals as members of a society. His 
attitude towards the ancient classics which 
he compiled and perpetuated was that of 
one transmitting faithfully. ‘lie studied 
them, and exhorted and helped his dis¬ 
ciples to do tlie same, but he did not alter 
them, nor even digest them into their pre¬ 
sent form.’^ In order lo find concrete 
examples to show his ethical views more 
positivelv, he wrote a history of his native 
state L06 from 722 to 484 n.c., in which, 
while faithfully recording evenis, he took 

^ 'rht Rt of China^ p. 137. 


D 
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every opportunity to jot down his moral 
judgment upon them in the terse \yord^ 
and phrases he knew so well liow to wield. 
As abstract reasoning had little charm 
for his practical mind, he systematically 
avoided indult^ing^ in discussions of a 
metaphysical nature. ‘ How can we know 
anythint; of au After-life, when we are 
so ignorant even (T the Livinef,' was his 
answer wlieii asked by one of his disciples 
about Death. Ancestor-worshi]') he sanc¬ 
tioned, as mit;lu naturally be expected 
from his enthusiastic advocacy of things 
ancient, and also from the importance he 
attached to filial piety, which strikes the 
keynote of his ethical ideas. lUit here too 
his indifference to the spiritual side of the 
question is very remarkable. Perhaps he 
found the holy altar of his day so much 
encumbered by the pre^^cnce of ircumjer- 
able fetishes and dom e us, that he felt little 
inclination appi ,>ach and sweep them 
aw'ay. *To give oneself,’ he said on one 
occasior, ‘to the duties due to men, and 

■4 

while respecting spiritual things to keep 
aloof from them, may be called wisdom.’ 
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The main features which he advocated 
are foynd well reflected in the first twelve 
out of sixteen articles of tlie so-called 
sacred Edict, published by the famous 
K’ang Hsi (1654-1722), the second emperor 
of the present Manchu dynasty, in 1670 
A.D., which embody the essential ptunts of 
Confucianism, as adapted to tlie ret|uire- 
ments of modern everyday Chinese life. 

1. Esteem most highly fiiial piety aiul 

brotherly submission, in older to 
give due prominence to the social 
relat ions. 

2. Behave witli generosity to the branches 

of ) our kindred, in order to illustrate 
harmony and benignity. 

3. Cultivate peace and concord in your 

ncigbhourluH^d, in order to prevent 
quarrels and litigation. 

4. ^ Recognise the importance of hus¬ 

bandry and the culture of the 
mulberry-tree, in order to ensure 
subiciency of food and clothing. 

5. ShoAv that you prize moderation and 

economy, in order to prevent the 
lavish waste c*f your means. 
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6. Make much of the colleges and semi¬ 

naries, in order to make corq'ct tjic 
practice of the scholars. 

7. Discountenance and banish strange 

doctrines, in order to exalt correct 
doctrines. 

S. Describe and explain the laws, in 
order to warn the ignorant and 
obstinate. 

9. li\hil)it clearly propriety and gentle 
courtesy, in order to improve man¬ 
ners and customs. 

10. Labour diligently at your proper 

callings, in order to give well- 
defined aims to the people. 

11. Instruct sons and younger brothers, 

in order to prevent them doing what 
is wrong. 

12. Put a stop to false accusations, in 

order to protect the boner l ant^ the 
good. 

Dere too you see what an important 
place hbed piety occupies, which Confucius 
him‘'.-.ir prized so highly. The Hsiao 
King, or the ‘ Sacred Book of Filial Piety,’ 
w'hich is supposed to record conversations 
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held between Confucius and his disciple 
T/>an^ Ts’an on that weighty subject, has 
the following passat^e: ‘He who (pro¬ 
perly) serves his parents in a liit;h situation 
will be free from haughtiness ; in a low 

situation he will be free fioin insiibordina- 

« 

tion ; whilst amon^^ his erjiuils he will 
not be quarrelsome, in a hi^h position 
haughtiness leads to ruin ; among the 
lowly insubordination means punisfiment; 
among equals q\iarrelsomeness tends (o 
the wielding of weapons.’ 'Jliese words, 
naive a^ they are, express the exalted 
position lilial affection occupies in the eyes 
of Confucianism. ‘ Dutiful subjects are to 
be found in tlie persons of (iliul siuis,’ and 
again, * Filial piety is the source whence 
all other good actions take tlieir rise,’ arc 
other sayings expressing its importance. 

Along wath this virtue, other forms of 
moral force, such as mercy, uprightness, 
courage, politeness, fidelity, and loyalty, 
have beer, duly considered and commended 
by the great teacher himself and his dis¬ 
ciples. Among these, Meiuias (373-289 
B.c.) is most ente prising and attractive, 
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digesting and systematising -with a great 
dea! of philosophic talent the rather frag¬ 
mentary ideas of his great master. It is 
he who, among other things, informs us, 
on the assumed authority of a passage in 
the Shu-King, how the sage Shun made it 
a suhjeet of h's anxious solicitude to teach 
the five constituent relationships of society, 
viz. affection between father and son ; re¬ 
lations of riijhtcousness between ruler and 

O 

subject ; the assigning of their proper 
spheres to huslxand and wife ; distinction 
of precedence between old and yoyng; and 
fidelity betw'een friend and friend—an idea 
which has played such an important part 
in the history of the development of the 
Oriental mind. 

Such were the main features of Con¬ 
fucianism when it first reached japan, some 
centuries after the Christian era. Bu’t it 
was not until sonic time after the intro¬ 
duction of Buddhism from Corea during the 
reign of die Emperor Kirnmei, in 552 A.D., 
that ^_onf;!cianism and Chinese learning 
began to take firm root and make their 
influence felt among us. Paradoxical as it 
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looks, it is Buddhism that so greatly helped 
^the peaching of the Chiiu*.se sage to estab¬ 
lish itself as a ruling factor in Japanese 
society. This curious state of things came 
about in this way. The gospel of Shakya- 
muni has, ever since its introduction into 
our country, been made accessiiilc only 
through the Chinese translation, which 
demanded a considerable knowledge of the 
written language of the Middle Kingdom. 
The keen and far-reaching spiritual interest 
aroused by Buddhism gave a fresh and 
vigorous impulse to the study of Chinese 
literature, already increasingly cultivated 
for some centuries. Now, the knowdedge 
of Chinese in its WTitten form has, until 
quite recently, alwavs lieen imparted by a 
painful perusal of the Cliinese classics and 
Chinese books deeply imbued with Con- 
fycianisni. It was only afier a consider¬ 
able amount of knowledge!* of this dilTicult 
language had been o’otained in this un¬ 
natural way, that one came in contact with 
the works of authors not strictly orthodox. 
This way of tenching Chinese through 
Confucian texts v^lneh w*e adopted from 
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China's faithful accent, Corea, necessarily 
led from the very boj^^inning to an intimate 
acquaintance witli the main aspects of the 
Confucian morals in our upper classes, 
among whom alone the study was at first 
pursued with any seriousness. Although 
skilled in warlike arts, gentU^ and loyal in 
domestic life, t'ur forefathers were simple 
in manners and thought in tliose olden 
days wdion hook-learned reascuis of duty 
had not yet superseded tlie naive observ¬ 
ance of the dictates of the heart and of re¬ 
sponsibility to the ancestral spirits. bhey 
possessed no letters of tlieir own, and con¬ 
sequently no literature, except in unwritten 
songs and legendary lore sung from mouth 
to mouth, telling of the gods and men w’ho 
formed the glorious past of the Yamato 
race. So it is not difiicuk to imagine the 
dazzling effect which the Chinese le li ning, 
with its richness and * ^ pedantry, with its 
elaborate system of civil gov^ernment and 
its philosoj-.hy, produced upon our un¬ 
trained eyes. Gradually but steadfastly it 
had been gaining ground, and making its 
slow way from the topmost rung to the 
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bottom of the social ladder, when the intro- 
^ductiion of r>uddliism quickened the now 
resistless proj^ress. The would-be priests 
and advocates tT the Indian creed felt a 
fresh impulse and spiritual need to learn 
the Chinese lauj^ua^e, lor which they had 
lonp; entertained a lii^h estimation. Owin^:^ 
to the extremely secul.ir character of the 
Confucian ethics on the one hand, and on 
the other, tc^ tlie fact tliat Buddhists deny the 
existence of a personal f;oJ, and are ea^^er 
to minister salvatioti throu_L,di any adequate 
means^so long as it does not contiadict the 
Law of the Lniverse upon w hich the whole 
doctrine is based, Ihiddhism found in the 
teaching of the Chinese saqe and his 
followers not only no enemy, l)ul, on the 
contrary, a helpful friend. It found that 
the sacred books of Confucian doctrine 
cantained only in a slightly dillerent form 
the five commandments laid dowm by 
Shakya-rnuni himself for the regulation of 
the coj'duct of a layman, viz. ; - 

1. Not to destroy life nor to cause its 

destruction ■ 

2. Not to steal 
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3. Not to commit adultery ; 

4. Not to tell lies ; 

5. Not to indulge in intoxicatinc^ drinks ; 
or the Buddhist warning:;' atrainst the ten 
sins ; tlircc of the body—taking life, theft, 
adultery ; four of speech -lying, slander, 
abuse, and vain conversation ; three of 
the mind — can etousness, malice, and 
scepticism. 

It saw also that Confucian wiitings em¬ 
braced its fifty precepts ^ detailed under the 
five different secular relationships of 

1. Parents and children ; 

2. Pupils and teachers ; 

3. Husbands and wives ; 

4. bViends and companions ; 

5. Masters and servants. 

Our early Buddhists therefore did not see 
why they should try to suppress the exist¬ 
ing Confucian moral code and supplant it 
with their own which breathed the same 
spirit, only because ' had not grown on 
Indian soil. 

Thus encouraged by the now influential 
advocates of tiie teaching of Buddha, them- 

* Cp. Rhys Davids’ Buddhism^ p. 144. 
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selves admirers of the Chinese learnnijir, 
Cof^facianisni bef;an with renewed vitjour 
to exercise a i^Tcat inflnence on the fntvirc of 
the Japanese. This toolc place during the 
seventh century, when tlie reorganisation 
of the Japanese.* gen ernment alter the model 
of that of the Celestial h'mpiie made our 
educatic'iial system quite Chinese. In 
addition to a university, there were many 
pro\’incial scliools where candidates for 
the government scr\ ice were instructed. 
Medicine, mathematics, including astro¬ 
nomy and law, taiighl through Chinese 
books, along with the all-important teach¬ 
ing in the Conlucian ethics and in Chinese 
literature generally, were the branches of 
study cultivated under the guidance of pro¬ 
fessors whose calling had become bet edi¬ 
tary among a certain number of learned 
families. In the course of the next two 
centuries wc see several private institu¬ 
tions founded by great nobles of the court, 
with i n endowment in land lor their sup¬ 
port. The native system of writing which 
had g'radually erru'rged out id the plionctic 
use of Chinese idv'graphs made it possible 
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for Japanese thought, hitherto expressed 
only in an uncongenial foreign garb, to 
appear in purely Japanese attire. Thus 
wc find tlic dawn c>f Japanese civilisation 
appearing at the beginning of the tenth 
century after Christ. The air was replete 
with tile ButUhist thouglu of after-life and 
the Confucian ideas of broad-day morality. 
The sonorous reading of the Book of Filial 
Piety was ht'ard all over the country, 
echoing with the loud recital of the 
J\ly 6 h()-rcu^c-kyo (or Saddharuut Pundarika 
Sutrn), 

' i 

During the dark and dreary Middle Ages 
which followed this golden period, and 
which were brought about by the degenera¬ 
tion of the ruling nobles and b} the 
gradually rising power of the military 
class, Chinese learning fled to the protect¬ 
ing hands of Buddhist priests ; and its 
quiet refuge within the r umastery walls it 
continued to breathe • , humble existence, 
until it found at the beginning of the six¬ 
teenth centurv a powerful patron in the 
great founderof the Tokugawa Shogunate. 
The education of the common people, too, 
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seems to hnve been kept up by the monks 
—fact still presers ed in tlie woid /era- 
kqva, ‘church seminary,’a term used, until 
forty years a^o, to express ilic tiny private 
schools for children. It must be remem¬ 
bered that the education thus ^iven was 
always of an exclusively secular character, 
basing ilseir on ihe CVmfueian nu>r.ils. 

Hefore pass! 1114- on to the consideration 
of Laoisrn, let me say sometlnui; about the 
so-called oithodox form of the teaching 
of Confucius, which is one ot the latest 
developments of that dt>ctrine. Orthodox 
Conrtieianism, as represented by the famous 
Chinese philosopher and commentator of 
the Confiwian canon, Chii-IIsi (1 i,^o-i2(X)), 
found its admirer in a Japanese scholar, 
Fujiwara-no-Sei^^va (i5bo-ibK)), who in 
his youth had joined the priesthood, which 
however he afterwards renounced. Flc 

4 

gave lectures on^ the Chinese classics at 
Kyoto. He was held in great esteem by 
Tokugawa lyeyasu^ the fc)under of the 
Tokugawa line of Shoguns, who embraced 
the Chiiicsc system of ethics as preached 
by Chu-Hsi. DLiring the two hundred 
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and fifty years of the Toku^^awa rule, this 
system, under the hereditary direction 
of the descendants of Ilaya.shi Kazan 
(1583-1657), one of the mi)st distinguished 
disciples of Seigwa, was lecoi^niscd as the 
e s ta b h s h c lI doctrine. 

Accordin^r to the somewhat hazA' ideas 
of Chu-Hsi’s philosophy, which I ask your 
permission to sketcli here on account of 
tlie hii^h public esteem in vvhicli we have 
held them for the last three centuries, the 
ultimate basis t>f the universe is Infinitv, or 
Tai Kicfiy which, thou^li containint^ within 
itself all the therms of all forms of exisionce 
and excellence, is utterly void of form 
or sensible qualities. It consists of two 
qualities, //and chi, which may be rou^^hly 
rendered into ‘ force-clement ’ and ‘matter- 
element.’ These are self-existences, are 
present in all things, and are found in 
their formation. The ‘ ^Hce-eleinent,' or 
//, we are told, is the p- ’fcction of heavenly 
v'irtue. It is in inanimate things as well 
as in man and other animate beings, and 
pervades all space. The ‘matter-element,^ 
or chiy is endowed with the male and the 
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female principles, or positive and negative 
polarities, as we might call them. It is, 
fnoreover, characterised by the five con¬ 
stituent qualities of roood^ Jir(\ earthy mdaly 
and water. Hence its other name, IVu^ 
ksiens^^ or ‘Five Qualities.’ 

Things and animals, except human 
beings, get only portions of the force- 
clement, hut man receives it in full, and 
this becomes in liis person or real 

human nature. He has thus within him 
the perfect mirror of the heavctily virtue 
and complete power of understanding. 
There'is no difference in this respect be¬ 
tween a sage and an ordinary man. To 
both the force-element is unifiwmly given. 
But the matter-element, from which is 
derived his form and material existence, 
and which constitutes the basis of his 
mental disposition, is different in quality 
in different men. 

Man's real nature, or A7>/.g, although 
originally perfect, becomes affected on 
entering into him, or is modified by his 
mental disposition, which differs accord¬ 
ing to the different state of the matter- 
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element. Thus a second nature is formed 
out of the ori^»^inaI. It is through^ this 
second and tainted human nature that 
man acts well or ill. When a man does 
evil, that is tlie result of his mental dis¬ 
position covering or interfering with his 
original perfect nature. Wipe this vapour 
of corrupted thought from the .surface of 
your mental mirror and it wall shine out as 
brightly <is if it had never been covered by 
a temporary mist.^ 

Synopticall}’ expressed and applied to 
the microcosm Chu-Hsi’s s}'stem wall be 
as follows : — 

Man 


f l'\>r( e-h Iciutnt " (h fure o/ 


Inlinit) 


Uill' ri III Hiim.iu Cli it..i i^rs 


Matlcr-r,li inciil \ 


I K.irl li¬ 

nt. 

tFe'm.sl.'-PrinLH)li’J W.iiet- ,, 


.i'«i latent /») iV f 


Such is, in its o hue, Chu-Hsi’s view, 
wdiich received the sanction of the ruling 
Tokuga^'.a Mmily. But it w-as not without 

^ Cp. i'. llagab Oft Japanese Schools of Philosophy, 

T.A. S y., \ol. x\. pi. I. p. 134 . 
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its opponents in Japan as well as in China. 
AlreacJy in his own time, Lii-Shan^-Siian 
(b. 1140 A. ]x) maintained, in opposition to 
the hi^h-soiindin^^ erudition of Chu-Hsi, 
that tlic purification of the heart was the 
first and main point of study.^ Idle same 
protest was more systematically ur^cd 
against it by his great follower, Wang 
Yang-ming (1472-1528 a.d.), who found 
warm and able admirers m Japan in such 
scholars as Nakac Toju (1O05-1678), 
Kumazawa Ha n/an (i6ig-i(x)i), and 
Oshio Chusai (17C)4-i837), Among other 
great opponents of the <irtliodo\ philo¬ 
sophy, such names as I16 jinsai (1625- 
1706) and ills son Togai (1 ^>70-175(1), 
Kaibara Ekkcn (1050-1714), t)gyu Sorai 
(1666-1728), are to be mentioned. 'Fhese 
scholars, getting their fundamental ideas 
from other Chinese thinkers, and eager to 

I 

remain faithful to the true spirit of Con¬ 
fucianism itself, pointed out many incon- 
sistencies b, Chu-Hsi’s theory, and were of 
the opiniem that more real good was to be 
achieved in proceedi'gg straight to action 
* Faber’s /Jccirifn or Con/uttus,, p, 33. 


fc 
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under the guidance of conscience which was 
heaven and all, than in induJ^in^ Jn idle 
talk about the suhtlelv of human nature. 

The philosophy of CIiinHsi, although 
he calls himself the true exponent of Con* 
fucianisni, is not at all Confucian. It is 
greatly indebted to Buddhism and Taoism, 
or belter, La^.S'an, that is to say, to the 
philosv>phy ojigmated by Lao-t/e {1>. 604 
H.O.), one of the greatest thinkers that 
Cltina has ever produced. Since Laoism, 
through the wonderful Tao-tcn-kin^^ a 
small book by l^ao-l/e himseh', but especi¬ 
ally through a work in ten 

books by his lanuuis follower Chwang- 
chow, has exeicised considerable inlluencc 
on our thought for twelve centuries, a word 
about it may not be out of place before we 
go on to consider the dc^ctrinc of Shakya- 
muni. 

In Lao-t/e we find die perfect opposite of 
Confucius, I)olh i . the turn of his mind 
and in I is views and rnethods of saving 
the v^ ' id. Lao-tze endeavoured to re¬ 
form humanity by warning them to cast 
off all human artifice and to return to 
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nature. This may he taken as the 
whoH tenor of liis doctrine : Do not 
try to do anything; \Nith >‘our petty will, 
because it is the way to hinder and 
spoil the sporitaiuHMis growth of the true 
virtue lliat permeates tlie imiverse. d'o 
follow Nature's dicLUes, while helpiiu^ it 
to develop itself, is tl\e very course sanc¬ 
tioned and folU'w ed by all the sat^es worthy 
of the name. Make away with }our ‘ ’ 

and learn ii'> ^'ahle simpheitv and humilia¬ 
tion ; for in total ‘ altruism ’ exists (he ct)m- 
pleliofi of self, aiul in humble eonlentmenl 
and yi^klin^f^ phaney ,ire be found real 
grandeur and true strength. Under tile 
title * Dimming; ivadiaiue ' he says : ^ — 

‘ Heav( n tudiiu s and (arih la-,tin:!. And 
why tan Inaivi-n and <'aitlj < ndiun and Im- la^.l^Y, ? 
Because tin-) do Tint Ion ff)!' tlieins^dves. On 
that account tan lliey endurr. 

*Thcreh‘rr lint d'rue Man puts his jk rson 
behind arul lio person < jmes to the front 
?Ie surund,' verson and Ins jx-rsf/O i. j>rc- 

served. U it not hc^ an^c he st'# ks nta Ins own ^ 
For that is.ason he acc(jai[di.shes his own.’ 

^ Op Di. I'. . L^nj-tzt Ta!^ tch ktnfi. 
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A|2^ain we hear him ‘ Discoursing on 

* Supt nor virtui' is non-\ iituc. Thcrcfoic it 
has virtue. Inh-nor virtue never loses sight of 
virtue. 'I'tieiefoi'e it li.is no \iiuic. Superior 
\irtiie i.s non-asseitivf and ^^'ll}loul t>i''tension. 
Infeiior virtue assiits ami makes pr^tensiiins.’ 

He talks ahont ‘ Returnini^ to Sim¬ 
plicity ’ : - 

‘ (Jiul the so called saintliness , leave liie .so- 
called wisdom alone; and llie pi op!e\ gain will 
l»c increased by a hundredfold. 

‘ Abandon the so-called ineicy , jnit .* way the 
so-called nghu oiisness ; and the tjeojile will 
return to filial devotion and paternal love. 

‘ Al>andon your scliennng , put away your 
devices ; aiul thieves and robbers will no longer 
e\i.st.' 

Such is the general purport of the doc¬ 
trine expounded by Ln -t/e. It is^vcll to 
remember that this d- . trine, which we may 
call for distinction’^ sake Aaoism, has in- 
trinsicallv v^ry little to do with that form 
c>f belief now so prevalent among the 
Chinese, and which is known under the 
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namci of Taoism. Alihoii^^h tliis name 
jtself is derived from Lao-t/c’s oun word 
TaOy meanint^ Reason or I'rue Path, and 
akhoiii^h the followiTS of Taoism see in 
the ^^reat piiilosopher its first revealcr, it is 
in all probability nolliini^ more than a new 
aspect and new appellation assumed by that 
aboriginal Chinese cult which was based ini 
nature- and ancestor-worship. Ever since 
their appearance m hisfoiy the Chinese 
have had their belief in Shang-ti, in spiiits, 
and in natural ageneics. d'his cult found, 
at an ^^ariy date, in the mystic interpreta¬ 
tion and sc'lutum t'»f life as expressed hv 
Lao-l>.e and his tollowers, tlic means of 
fresh development. d he philosophical 
ideas of these thinkers were, m^t properly 
understood, and words and phrases mostly 
metaphorical were construed in such a 
manner that they came to mean some¬ 
thing quite dilferent from what (he original 
writers w ished to suggest. Such an idea, 
for instancr;*^ the de.ithlessness of a True 
Man b) \'irtue of his incorporation with 
the grai'ai 'Truth that pervades Heaven 
and Earth, breathii g in the eternity of the 
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universe, was easily misinterpreted ^in a 
very matter-of-fact manner, c.". anybody 
wlio realised Tao could then enjoy the 
mueh-\v ished-ft^r freedom from actual 
death. You sec htnv easy it is for an 
ordinary mijid to pass frv.)in one to the 
other when it licirs Chvan;4;~l/e say :— 

‘ I’lJe (Mnnv)l hum him \Nh<) perh d in virtue, 
nor vv.itrr drtAvn him , nmtiu i cold m>t h.eat r,an 
atIt'C't hull injuiiousl) , hnd nor hea.st can 

liurl him.’ ^ 

Or aijain :-™- 
». * 

n 

‘ 'rhou.eh hi-avcn and ('anh wmc to h(i over¬ 
turned and tall, they would <;('<'asion him no loss 
JIe> jud^;rn« nt is h\ed on that in \shich there is 
no eU meiit of falsehood, and wlnle otla r things 
change, he changes not.’- 

We want no great flight of imagination 
therefore to follow the naces of develop¬ 
ment of the presen' serm of Taoism with 
its occult aspects. The c^*iemity attributed 
to a True Man in its Laoi.sr ocnse begot 
the idc.a of a deathless man in flesh and 
blood endowed with all kinds of super- 

^ Ibid. 


^ Cp. Saerfd Books of EaU, vol. \xtv 
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natural powers. This in turn produced 
the notion that these superhuman heinp^s 
•knew some sceret means to preserve their 
life and could work other wonders, 11erl> 
alism, alchemy, ^^comancy, and other ma^ic 
arts owe tlieir origin to this lounlain-head 
of primitive superstition. 

There little room for reasonable doubt 
that in this way Taoism, although (he 
name itself was of later development, has 
been in its» main featurvs ilie relii^ion of 
China pur cxcc/lcna* foMii the \’ery dawn 
of its history. It has from the hef^innin^ 
found*a eoin^enial soil in the lusirl of the 
Chinese people, who still eoniinue to em¬ 
brace the cull with ^^rcat enthu.siasm, and 
in whose helpless credulity the d'aoisT 
priests of to-day, borrow inj.j mueh help 
from the occult sides of liuddhisni and 
Hinduism, still find an easy prey for their 
necromantic arts. 

Not so with Laoism. One may well 
h an unconf^^enia! doctrine 
spring from the soil of 
matcnaiistic China. Some suggest that 
Lao-tze was a H rail man, and not a Chinese 


wonder lu^w su^' 
ever came to 
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at all. Another explanation of this anomal}’' 
is to be found in the attempted division 
of the whole Chinese civilisation into vwck 
IJfeograpliically distinct groups, the rigid 
Northern and the more romantic Southern 
types: Laoism belonging to the latter, 
while Confucianism belongs to the former. 
In any case, the resemblance in many re¬ 
spects between the doctrine introduced by 
Lao-tze and the higher form of Muddhism 
is very striking. Let me take this oppor¬ 
tunity of saying scmiething^ about the 
religion of Shakya-muni, wliicli has 
occupied our mind and he o t for the 
past fifteen centuries. 

Hut, first of alb let me s y that I am 
not unauare of the absurdity of trying to 
give you anything bke a fair idea of a 
many-sided and vXtremeb’^ complicated 
system of human belief such as Buddhism 
in the short space which is at my disposal. 
Very far from it. F/' ri a brief summary 
of its main features woul^take an able 
speaker at least a couple iidurs. So 
I humbly confine myself to giving you 
some liints on the belief, about which most 
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of you, I presume, have already had occa- 
sion\o hear something, the religion which 
• took its origin among the people who 
claim their descent from the same Aryan 
stock to wliich you yourselves belong. 
Those who would care to read about it 
will find an excellent supply of know¬ 
ledge in two little books called /htdiihism 
and Hudd/nsni in Chi?uiy written respec- 
ti\ely by Dr. Khys Davids and the late 
Rev. S. Beal, riot to nientit>n the late 
Sir Monier W'llhams’ standard work. A 
perusal of tiie Ivev. A. Lloyd’s paper read 
before* th Asiatic Soeic ) of Japan in 
rS<) 4 , entuKa. ‘ I )evcloprncnt- of Japanese. 
BudUhisn:/ ;s \ery de.si^ Me. There are 
also two chapters dc\. oted t(^ this doctrine 
in Laltauio 1 learn’s la a U('r' /<// m. ddiis 

enumeration might aim. a exempt me frotn 
making aiu attempt to desciihe it myself. 
Buddhism lias to begin with, two distinct 
forms, pliilosophical and p(>pul,ir, which 
may pr.ictically. he taken as two different 
religionsr Philosophical Buddhism-or 
at least «he truest form of it- is a sy.stem 
based upon the lecognition of the utter 
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impermanency of the phenomenal world 
in all its forms and states. It believes in 
no God or whatever as a personal^ 

motive power. The only thing eternal is 
matter, or essence of matter, with the 
Karma, or Law of cause ajid effect, dwell¬ 
ing incorporated in it. Through the never- 
ceasing' working of this h'ov innumerable 
forms of existence develop, which, not¬ 
withstanding the appearance of stability 
they temporarily assume, are, in consc- 
ciucnce of the action and reaction of the 
very law to which they owe their exist¬ 
ence, constantly subject to evcK'asting 
changes. Constancy is nowhere to be 
found in this universe of phenomena. It 
is therefv>re an act (>f unspeakable ignor¬ 
ance on the part of human beings, them¬ 
selves a product t^f the immutable Karma, 
to attach a constant value to this dreamy 
world and allow' them icives to lose their 
mental harmony in oic quest of shadowy 
desires an ! of their shadt>4ig^;^atisfaction, 
thus plu''‘girg themselves into the bound¬ 
less sea of misery. True salv^ation is to be 
sought in the complete negation of egoism 
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and fin the unconditional absorption of 
ourselves in tlie fundamcnUil law of the 
universe. Shakya-niuni was no more 
than one of a seiies of teachers whose 
mission it is to sliow us how to ^et rid 
of our fatal i^iunance of this ^rand (ruth, 
an ignorance which is at the root c'f all 
the discontent and misery of our selfish 
existence. 

W'ry diflerent from this is the aspect 
assumed by the popular form c*f fhiddhism. 
This is a system built up on (he blind 
worship of perstmified ps\t.hic phenomena, 
originally meant merely as convenient 
symbols for tlieir l:>etter contemplation, 
and in the transforniation i>f (be human 
teachers c^f truth into so many personal 
gods. I'his is the reason why Hnddhism, 
so essentially atheistic, has come 10 be 
regarded by the ordinary Christian mint! 
as polytheism, or as a degraded fi>;rn of 
idolatry. 

Ncn all the rnanv seets of Ihjddhism 
which hive been planted in the soil of 
Japarf since the middle of t)ie seventh 
century, some f which soon withered, 
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while others took deep root and ^rew 
new branches, these two phases have 
always been recognised and utilised in 
their proper sphere as means of salvation. 
For the populace there was the lower 
Buddhism, while the more elevated classes 
found satisfaction in the higher form and 
in an explanation of that True Path which 
lies hidden beneath the complicated sym¬ 
bolic svstern. 

Of the sects which have exercised great 
influence on Japanese mentality, the follow¬ 
ing are specially to be mentioned : the 
Tendai, the Shingon, the Zen, the Hokke, 
and the Jodo, with its offspring the Ikko 
sect. Each of these chose its own means of 
reaching enlightenment from among those 
indicated by Shakya-rnuni, but did not on 
that account entirely reject the means of 
salvation preferred by th<‘ others. Some 
give long lists of categories and antitheses, 
and seek to define liie truth with a more 
than Aristotelian precision ’of detail, while 
others think it advisable to realise it by 
dint of faith alone. But among these 
means of salvation the practice advocated by 
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the 2^en sect is worthy of special consiiiera- 
tion in this place, as it has exercised ^rcat 
•influence in the formation of the Japanese 
spirit. Zoi means ‘ abstraction,'st.inding 
for the Sanskrit Dhyana. It is one of tlie 
six means of arriving at Nirvana, namely, 
(i) charity ; (3) morality ; patience ; 
(4) energy ; (5) contemplation ; and (0) 
wisdom. This practice, wliich dates from 
a time anterior to Shakva liimself, consists 
of an ‘abstract contemplation,’ ijitcndcd 
to destroy all attachment to existence in 
thouj^dit and wish. Erotn the earliest time 
Buddliists taiijL^Iit four different dej^rees of 
abstract contemplation by which the mind 
frees itself from all subjective and objec¬ 
tive trammels, until it teaches a state of 
absolute indifference or self-annihilation of 
thought, perception, and will.' 

You might perhaps wonder how a 
method so utterly unpractical and specula¬ 
tive as tliat of trying to arrive at Anal cn- 
lightenment by pure contemplation could 
ever ha^‘ taken root in Japan, among 
a people who, generally speaking, have 

^ E. J. Eilerj) Handi.:^' k / Chinese Huddhxsm^ p. 49. 
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never troubled themselves much ^bout 
things apart from their actual and immedi¬ 
ate use. An explanation of this is not far" 
to seek. Eisai» the founder of the Rinzai 
school, the branch of the Contemplative 
sect lirst established on our soil, came 
back to japan from his secoitd visit to 
China in 119.^ a.d.' This was the time 
when tlie short-lived rule of the Minamoto 
clan (11S6-1210) was nearing tlie end of 
its real supremacy. Only fifteen years 
before that the world had seen the down¬ 
fall of another mighty clan. The battle of 
Dannoura put an end to the Hcikc ascen¬ 
dancy after an incessant series of desperate 
battles extending over a century, giving 
our soldier-like qualities enough occasion 
for an excellent schooling. 'The wiiole 
country during this period had been under 
the raging sway of Mars, who sw'^^'pt with 
his fiery breath the olossoms of human 
prosperity, and th' people high and low 
were obly^ed to recognise the folly of 

' Foui years later the first temple of this school was 
opened in HaWata under the patronshjp of the Emperor 
Gotoba. 
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clin^inf^ to shadowy desires and to learn 
the urgent necessity for facinu ever>’ einer- 
* gency with something akin to inddference 
To pass Innn gltn\ing life into the cold 
grasp of death with a smile, to meet the 
hardest decrees of fate with thi‘ resolute 
calm of stoic ft>rtitude, was the quality 
demanded ot every man and uoman in 
that stormy age. In the mean\\hile, 
different mihtar)' clans had been forming 
themselves in tiilferenl parts ol Japan and 
preparing to wage an endless series of 
furious battles against one amnher. In 
halt R century tO(> came (he one sevlitary 
invasion of onr whole history when a 
foreign [stuer dared to threaten us witli 
destruction. 'Fhc mighty Kublei, grand¬ 
son of the great Genghis Khan, haughty 
with his resistless army, whose deva.stating 
intrepidity taught even lLunqH‘ to tremble 
at the mention of his name, despatched an 
embassy to the Japanese court to demand 
the S'jhieclion of the country. The mes¬ 
sage was referred to Kamakura, then the 
seat ot the Hdjd regency, and was of 
course indignauMy dismissed. Enraged at 
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this, Kublei equipped a large number of 
vessels with the choicest soldiers China 
could furnish. The invading force was 
successful at hrst, and com mined mas¬ 
sacres in Iki and Tsushima, islands lying 
between Corea and Japan. The position 
was menacing ; even the steel nerves of 
the trained .Sainurai felt tlial strange thrill 
a patriot knows. Shinto priests and 
Buddhist monks were equally busy at 
their prayers. A new embassy came 
from the threatening Mongol leader. 
The imperious ambassadors were taken 
to Kamakura, to be put to death 'hs an 
unmistakable sign of contemptuous refusal. 
A tremendous Chinese ileot gathered in the 
boistere^us bay of Genkai in the summer of 
12S1. At last the evening came with the 
ominous glow on the horizon that foretells 
an approaching storm. It was t!ic plan 
of the conquering t^iny victoriously to 
land the next moiiung on the holy soil 
of Kyushu. But during this critical night 
a fearful typhoon, known to this day as 
the ‘ Divine Storm,’ arose, breaking the 
jet-black sky with its tremendous roar of 
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thund*:r and bathin£;“ the glittering armour 
of our soldiers guarding the coastline in 
tv'hite Hashes of daz/ling light. The very 
heaven and earth shook before the mighty 
anger of nature. The result was llial the 
dawn of the next morning saw the whole 
fleet of the proud Vuan, that had darkened 
the water hw miles, swept comf'^lelely away 
into the bottomless sea of Genkai, to the 
great relief of the horror-stricken populace, 
and to die unspeakable disappointment 
of our determined soldiers. Gut 4>f the 
hundred thousand warriors who manned 
the invrlding ships, only three are recorded 
to have survived the desiruclion to tell the 
dismal tale to their crestfallen great Khan ! 

Then after a short interval ol a score of 
peaceful years, japan was plunged again 
into another series of internal disturbances, 
from which she can hardly be said to have 
emerged until the beginning of the seven¬ 
teenth century, when order and rest were 
brought hack by the able hand of 'Foku- 
gawa lycyasu. During all these troublous 
days, the original Contemplative sect, 
paralleled soon aft. r its establishment in 


5 ' 
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Japan by a new school called Soto^ as it 
was again supplemented by another, the 
Obakii school, live centuries afterwardsf 
found ample material to propagate its 
special method of enlightenment. This 
sect, which drew its patrons from the 
ruling classes of Japan, was unanimously 
looked up to as best calculated to impart 
the secret power of perfect self-control and 
undisturbable peace of mind, it must be 
remembered that the ultimate riddance in 
the Buddhist sense, the entrance into cold 
Nirvana, was not what our practical mind 
wanted to realise. It was the ^oic in¬ 
difference, enabling man to meet after a 
moment’s thought, or almost instinctively, 
any hardships that human life might 
impose, that had brought about its other¬ 
wise strange popularity. 

Another charm it offered to the people of 
the illiterate Mid lie Ages, when they had 
to attend to otiier things than a leisurely 
pursuit of literature, was its systematic 
ncgiect of book-learning. Truth was to 
be directly read from heart to heart. The 
intervention of words and writing was 
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regarded as a hindrance to its true under¬ 
standing. A rudimentary symbolism ex¬ 
pressed by gestures was all that a Zen 
priest really relied upon for the communi¬ 
cation of the doctrine. livery body willi a 
heart to feel and a mind to understand 
needed nothing fiirllter to begin and finish 
his quest (^f the desired freedom frL)m life’s 
everlasting torments. 

"I'lie sclf-ccnurol that enaldes us not ti^ 
betray our inner feeling thnnigli a change 
in our expression, the measured steps with 
which we arc taught (o walk inti) the 
hideous«)a\\ s of death in short, all those 
qualities whieli make a present Japanese 
of truly [apanese type look strange, if not 
queer, to your eyes, are in a most marked 
degree a product of that direct ()r indirect 
inlluence on our past mentality winch 
W'as exercised by the Buddhist doctrine 
of Dhyana taught by the Zen’priests. 

Another benefit which the Zen sect con¬ 
ferred Oil is the healthy infiuence it 
exercised*on our taste. The love of nature 
and the desire of puritv that we had shown 
from the earliest d.iv s of our history, took, 
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under the leading idea of the Contempla¬ 
tive sect, a new development, and began 
to sliow that seiene dislike of loudness of 
form and colour. 'Fhat apparent simplicity 
with a fulness of meaning Indiind it, like 
a Dliyana symbol itself, which we find so 
pervadingly manifested in our works of art, 
espceially in those i^f the Ashikaga period 
(i^ovifKK) A.i),), is certainly to be counted 
amv'>ng the most valuable results which the 
Zen doctrine (.juickened us to provluee. 

In short, so far-reaching is the intluence 
of the Contemplative sect on the formation 
(d' the Japanese spirit as }'ou fli?d it at 
present, that an adec|iiatc interpretation 
of its manifestations would be out of the 
question unless based on a careful study 
of this brancli of Buddhism. So long as 
the Zen sect is not duly considered, the 
whole set of phenomena peculiar tn Japan 
—from the all-pervacbng laconism to the 
harakiri — will rema* » a sealed hook. 

This fac; is my excuse for having de¬ 
tained \ m for so long on the subject. 

I now^ pass on to the consideration of 
our own native cult. 
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Shinto, or ihe ‘ Palli of the Gods,' is the 
name by whieli wc distinguish the body 
of our nulion.'i! belief from Hiuldhism, 
Christianity, or any other form of relij^ion. 
It is remarkable that this appellation, 
like Nippon (wliieh corresponds to your 
word Japan), is no purely Japanese term. 
Buddhism is called Hiippo (from 
Buddha, and //(?y doctrine) or Bukkyb 
teachini;); Confucianism is known ,is jtikyb 
literati) ; and both terms are taken 
from the Chinesi*. In keeping with these 
we have Shinto {S/nn^ deity, and to^ 
wav). * This stale of ilniii^s in some 
lueasure explains the laiher unstalile con¬ 
dition in which Buddhism on its first 
arrival fcnind our national cull. It has 
ever since remained in its main aspects 
nolhin^r more than a form of ancestor- 
worship based on the central belief in the 
divine orison of the imperial line. A 
systematised creed it never was and has 
never btvome, even if we take into con¬ 
sideration the attempts at its consolidation 
made bj such scholar^ as Yaina/aki-Ansai 
(1618-168-!}, who tn the middle of the 
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seventeenth century tried to forntalisc it 
in accordance with Chu-IIsi's philo.sophy, 
or, later still, by such eac;er revivalists 
as H irata-Atsutaru' (i 776-1 etc. At 

tile time when SlmUoism had to meet its 
mi^htv I0C fiom India, its u hetlc median ism 
was ver\ simph It consisred in a number 
of primitoe i'ie->, iiidi a^ die rev.ital of 
the hlur;C^i die i,dlerini^" oi eatables to the 
departed spiiiis ileilied ancestors, palri- 
arclial. tribal, or national. 'I'his naive 
cull w.'is as inni>ccnt oi llie •.iinniiii^ iJea*^ 
and siilulc fonnahsins ol the ri\.il creed as 
its slinncs weic free from the decorations 
and equipments of an Indi.m temple. .So, 
altiuni!Lt;b at the start Huddhi'-m met wi'” 
some obstinate resistance at the hand of 
the Shintoists, who attributed the visita¬ 
tions of pestilence that ^v>llo^\od the intrc>- 
duetion of the forciu* bdiel to tl j anger 
of the native ges’ , ms superiority in 
organisation soon overcame these diffi¬ 
culties : e-peciaily from the tune .w hen the 
great huddiast priest Kukai (774-8,35 A.n.) 
hit upon the ingenious but mischievous 
idea of solving the dilemma by the estab- 
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lishment tT what is j^t-nerall) known in 
our history as Ryobu-Shinio, or JoiiMl*- 
• fayed Shinto. Aceordini^ to this vloctrific, 
a Shinto i^^od was lo he regarded as an 
ificarnatior. of a eoriespondinLi Iiuhan 
deit) who made his appeaianee m Japan 
throuj^h metamorpliosi', loi [ap-in's hotter 
salvation- a (.huUrme whieli is no mewe tlian 
a clever application cd the lU'tioii known in 
Iniha as Nirrnan.tkaya. d'his incarnatii>n 
iIksu V opened a new er,i in the history of 
the expansion (>f lUiddlnsm in jajxni, ex- 
endinc oeer a period ‘'f elewni eenlmies, 
dnrin;^ wliicli Shint<n .u was pl.'wed in a 
\ eraw kward p^tsimnn It was at Iasi re¬ 
st lued to t?' er'ttinal purify at the heciinninp^ 
of the pre^'cni Mti)i perK>d, and th*it only 
alter a <emury of determined endeavv)iir 
-m the part vd native Shintoist scholars. 

From tlieso words yon mipht perhaps 
conclude that iUiddhism succeeded in sup¬ 
planting tile native cult, at least for more 
than a thousand years. I hit, stran^n* to 
say, if%.e judge the case not hy outward 
appearances, hut hy the leligious convic¬ 
tion that lurks in the depth of the heart, 
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wc cannot hut reco.4nise the undeniable 
fact that no real conversion lias ever been 
achieved during the past elev’en centuries^ 
by the doctnne of Buddha. Our actual 
self, notvv nhstandiiii; the difTerent clothes 
wc have put on. has ever remained true 
in its spirit to tuir native cult. Speaking 
j^enerally, we .nv still Shintoists to this 
day - Buddhists, Christians, and all —so 
long as we are born Japanese. This 
init^ht sound to you somewhat paradoxical. 
Here is the explanation : 

b^or an averaj^e [apanesc mind in present 
Jap:in, thanks to the aneestor-worshir^ prac¬ 
tised conscirnisly or uncvmsciously from 
time immemorial, it is not alto^^ether easy 
to imagine the spirit of the deceased, if it 
believes in one at all, to be something 
different and distai\t from our actual living 
self. 'Fho departed, although invisible, 
are thought to be lea 'mg their ethereal 
life in the same wo*^ in much the same 
state as that to which they had been accus- 
tomed while on earth. Like the litlie child 
so touchingly described by Wordsworth, 
we cannot see why we should not count 
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the so-called dead still among^ the 

The difference between the two is that of 

tant^ibility or visibility, but nolhinjL; more. 

The raisoK ^/VVac of this illusive notion 
is, of course, not far to seek. Any book 
on anthropoloc^y or elhnoloi^y ^^ould tell 
you how sleep, trance, dream, hallucina¬ 
tion, reneetion in still v\alei', etc,, help to 
build up the spirit-world in the untauj^hl 
mind of primitive man. W‘t it must be 

f 

remembered that rh<‘se ori^^ins have led 
to somethiuc; fai higher, to somethmf^^ of 
real value to our natiim, and to something 
which# is a moral force in our daily lives 
that may well f)e ciuupared to what is 
efhcaeitnis in other creeds. Notiee the 
fact that Buddhism from the moment of 
its introduction in the sixth century after 
Christ to this very day has on the winkle 
remained the religion, so to say, of niglit 
and gloomy deatli, while Shintoism has 
always retained its firm liold on tire popular 
mind as die cult, if I might so express it, 
of daylight and the living dead. I'rom 
the very' dawn c>f oui liisfor}' we read of 
patriarchs, chieftains, and national heroes 
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deified and worshipped as so many 
l^uardian spirits of families, of clans, or 
of the country. Nor has this prv:>cess of 
deification come to an end yet, even in 
this ap^e of air-ship and wsuhmailnc boat. 
W e coiitinue to erect shrines to men of 
merit. This nicO' look verv stran^^e to you, 
but is nc't your pc>et Swinburne riedu when 
he siiiijs - 

‘ Wlin>>n tJu.' s hfr oil Jiun and hii> 

o\s n l,i\ s (inv\ n, 

} I»% d) in^,’ so. lives. 

Mi^ht not these lines explain, when dtily 
extended, the subtle feeling that- lurks 
behind our apparently incomprehensible 
custom of speaking \\ itii the dep.irJed over 
the altar? I'he present deification is, like 
your eustmn of erecting monuments to men 
of merit, a way of making the best part 
of a man’s career IcgibT* to tlie cming 
generations. The nu./oerless shrine.s you 
now find scattered ah over Japan are only 
so many cliapters written in unmistakable 

^ ii> 

characte: . ol the lessons our beloved and 
revered heroes and good men have left us 
for our edification and amelioration. It is 
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in the sunny sp;icc within the simple rail¬ 
ing of these Shinto shrines^ where the 
smiling presence of the patron spirit of 
a deified forefiither or a great man is so 
clearly felt, that our childhood has played 
for tens of centuries its games of innocent 
joy- Morjthly and yearly festivals are ob¬ 
served within the divine eneIi>suro of a 
guardian god, when a whole community 
under his protection let tliemselves go in 
good-natured laughter and gleeful mirth 
before the favouring eyes of their divine 
patron. How different is iliis jovial feeling 
from* tliat gloomy sensation with which 
we approach a liuddhisl tcmiple, recalling 
death and the misery of life from every 
corner of its mysterious interior. vSuch 
seriousness has never been congenial to 
the gay Japanese mind with its strong 
love of openness and light.. Until death 
stares us right in the face, we do iU)t care 
to be religious in the ordinary sense of the 
term.^ Tiue, we say and think* that we 
believe in death, but all the while this 
so-called deatli is noiliing else than a new 
life in this present world of ours led in 
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a supernatural way. For instance, when 
the father of a Japanese family hep^ins a 
journey of any lenjL;th, the raised part of 
his room will be made sacred to his 
memory during his temporary absence ; 
his family will gather in front of it and 
think of him, expressing their devotion 
and love in words and gifts in kind. In 
the hundreds thousands (’‘f families that 
have some one or other of their members 
fighting for the nation in this dreadful 
war with Russia, there will not be even 
one seditarv house where the mother, vxife, 
or sister is luU practising this simp.e rite 
of endearment for the beloved and absent 
member of the family. And if he die on 
the field, the mental attitude of the poor 
bereaved towards the never-returning does 
not show^ any substantial ditTerence, The 
temporarily departed will now be regaidcd 
as the forever departeeb nrt not cis lost or 
passed away. His essential self is ever 
present, on Is not visible. Daily offerings 
and salu*.'lions continue in exactly the 
same way as when he was absent for a 
time. Even in the mind of the modern 
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Japanese with its extremely aj;no.suc ten¬ 
dencies, there is still one corner sacred to 
this inherited feelin^c^. You could sooner 
convince an ordinary hiuropean of the non¬ 
existence of a personal God. W^hen it 
^ets dusk every bird knows whither to 
wing its way home. ICven so with us all 
when the night of IX'ath spreads its dark 
folds over our mortal mind ! 

But ask a modern Japanese of ordinary 
education in the bnvid daylight of life, if 
he believes in a (iod in the Christian 
sense ; or in Buddha as the creator ; or in 
the Jjliinto deities ; or else in any other 
pvM'sonal agency or agencies, as originat¬ 
ing and piesiding over the universe; and 
you would immediately get an answer in 
the negative in ninety-nine cases out of 
a hundred. Do you ask why? First, 
because our school education throughout 
its w^hole course has, ever since its re¬ 
establishment thirty-five }'cars ago, been 
altogethc' free from any teaching' of a 
denorfiinational nature. The ethical foun¬ 
dations necessary for the building up of 
character arc impartt d through an adequate 
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commentary on the moral sayings and 
maxims derived mostly from Chinese 
classics. Secondly, because the little know¬ 
ledge about natural science wliich we 
obtain at school seems to make it impos¬ 
sible to anchor our rational selves on 
anything other than an impersonal law. 
Thirdly, because we do not see any con¬ 
vincing reason why morals should be based 
on the teaching of a special denomination, 
in face of the hict that we can he upright 
and brave without the help of a creed 
with a God or deities at its other end. 
So, for the average mind of the educated 
Japanese something like modern scientific 
agnosticism, wath a strong tendency to- 
w^ards the materialistic monism of recent 
times, is just what pleases and satisfies it 
most. 

If not so definitely thought out, a^d if 
expressed wath much learned termino¬ 
logy, the thought a* .ong our educated 
classes as regards supernatural agencies 
has during the past three centuries'' been 
much the same. The Confucian warning 
against meddling with things supernatural. 
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the atheistic views and hermit-like conduct 
of the adherents of Laoism, and the hi^^dier 
Buddhism, all contributed towards the 
consolidation of this mc-ntal altitude w'iih 
a conscious or unconscious belief In the 
existing; spirit-world, h'xcept for the philo¬ 
sophy which tlicy knew how^ to utilise for 
their practical purposes, the cdiicatcd felt 
no charm in relii^don, 'Tho low'er form of 
Buddhism with its pantheon has been held 
as somethin^^ only for the n^ed and the 
weak- For the execution of the religious 
rites, lit funerals or on other occasions 
(cxcegt in the rare instances when some 
families for «i special reason of their own 
preferred the Shintt>ist form), we have 
unanimously drawn on the Buddhist priest¬ 
hood, just in the same way as you to 
your family doctor or attorney in case of 
a bodily or lethal complication, knowin^^ 
well that reIif,don as we have understood 
it is something as much outside the pale 
of the layi:^an as medicine and law. 

For*the proper conduct of our daily life 
as members of society, the body of Con- 
fucian morality resting on the tripod of 



96 THE JAPANESE SPIRIT 

loyalty, filial piety, and honesty, has been 
the only standard which high and low have 
alike recognised. These ethical ideals, 
when embraced by lliat formidable warrior 
caste who played such an important pan 
in feudal Japan, form the code of unwritten 
morality known among us as Bushido, 
which means the Path of the Samurai. 
Tills last word, which has found its way 
into your language, is tlie substantival 
derivative from the verb samuniu (to 
serve), and, like its i'higlish counterpart 
‘knight’ (Old English cni/il), has raised 
itself from its original sense of a retainer 
(cp. German Knecht) to the meaning in 
wiiich it is now used. To be a Samurai in 
the true sense of the word has been the 
highest aspiration of a Japanese. Your 
term ‘ gentleman,’when understood in its 
best sense, would convey to yru an 
approximate idea if yc added a dash of 
soldier blood to it. Rectitude, courage, 
benevolence, politeness, veracity, loyalty, 
and a predominating sense of honour— 
these are the chief colours with which a 
novelist in the days of yore used to paint 
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an ideal Samurai ; and his list of desirable 
qualities was not considered complete with- 
•out a well-developed body and an expres¬ 
sion of the face that was manly but in no 
way brutal. No special stress was at first 
laid on the culiivaliiui of tliinking power 
and book-learning, ihouj^h they were not 
altogether discouraged ; it was thought 
that these accoinplishnients miglit develop 
other Cjualities detrimental to the prlneipal 
character, such as sophistry or pedantry. 
7^0 have good sense enough to keep his 
name honourable, and to act instead of 
talkiiii* cleverly, was the chief ambition 
of a Samurai. 

Bur this view^ gradiuilly became obscured. 
It lost its fearful rigidity in course of time, 
as the world became more and more sure 
of a Itisting peace. Literature and music 
have gradually added softening* touches to 
its somewhat brusque fcatun's. 

It must, howa'ver, be always remembered 
that thi^ keynote of Bushidt) was from the 
very heginn»ng an indcunitable sense of 
honour, d his was ab m all to the mind 
of the Samurai, whoso -words at hi.s side 


G 



98 THE JAPANESE SPIRIT 

remindeil him at every movement of the 
importance of his good name. The care 
with which he preserved it reached in' 
some cases to a pathetic extreme ; he pre¬ 
ferred, for example, an insLint suicide to a 
reputation on which dou])t had been cast, 
however falsely. The very custom of 
seppuku (better known as harakiri), a form 
of suicide not known in early Japan,^ is an 
outcome of this Kn^e of an unstained name, 
originating, in my opinion, in the meta¬ 
phorical use of the Avord ham (abdomen), 
which was the supposed organ for the 
begetting of ideas. In consequence of this 
curious localisation of the thinking faculty, 
the word ham came to denote at the same 
time intention or idea. Therefore, in 
cutting open {kirii) his abdomen, a person 
whose motives had come to be suspected 
meant to show that his inside was free 
from any trace of Jeas not worthy of a 
Samurai. This explanation is, I think, 
amply .sustained by the constant use to 

* Tt: nrst ir jntion in baokb of a similar mixie of death 
dales from the latter part of the twelfth century. But 
it does not seem that the custom became universal until a 
considerably later jieriod. 
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this very day of the word /utra in the 
sense of one’s ideas. 

, So Bushido, as you will no\^ see, was 
itself but a inanifestaiiouof those same forces 
already at work in the formation of Japan¬ 
ese thought, like Buddhism, Ct.>nfucianism, 
etc. Bui as It has played a most im¬ 
portant part in the de\eIopment of modern 
Japan, 1 thoii^du it rnoie proper to considei 
it as an independent faetor in the hislt)ry 
of our ci\. ilisation. Had it not been for 
this all-darin^^ spirit of Husliido, Japan 
would never have been able to make the 
^igantj^' proij^ress whith slie lia.s l)een 
achievini; in these last fort} years. As 
soon as our ports were flun^^ open to the 
reception of Western culture, Samurai, now 
deeply conscious of their new mission, took 
leave of those stern but faithful friends, 
their beloved swords, not without much 
reluctance, even as did Sir Bedivere, in 
order to take up the more peaceful pen, 
which they ere determined to wield with 
the sam^ knic,^htly .spirit. It is, in short, 
Bushido that has uri^^cJ our Japan on for 
the last three centuric >, and will continue 
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to urge her on, on for ever, onward to 
her ideals of the true, the good, and the 
l)eautiful. Look to the .^poi \Uicrc every, 
Japanese sahr(‘ and every Japanese bayonet 
is at present pointing with its icy edge of 
detennined piitrin the dreary fields 
of Maaehuna, or think of the intrepid 
lieroes on o n men-of-w ar and our torpedo- 
boats amid liliruling mu)U storms and the 
glaie of hostile searchlights, and your eyes 
will invariable end at the magic l^ath of 
the Samurai. 

Having thus far followed my enumeration 
of the various faettus in the formation of the 
present thought in japan, some of you might 
perhaps be ciiri(>us to know whtat Chris¬ 
tianity has contributed towards tlic general 
stock of modern Japanese mentality. 

It must surely have exercised a very 
healthy intUience on our mind ^ince its 
re-introduction at the beginning of the 
present Meiji pc.iod. Some have indeed 
gone so tar as to say that v\e owe the whole 
sticcc .s w'c have up to now achieved in this- 
remarkable war to the holy inspiration we 
drew from the teaching of Jesus Christ, 
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I indorse this opinion to its fiill extent, 
but onlv if arc to understand by His 
►teaching that whole body of truth and love 
which arc of the essence of Chi isiianity, 
and which we used in formei days lo call by 
other names, such as Hushido, C'cuifucian- 
ism, etc. Hut if you insist on having it 
understood in a narrow sectarian sense, 
witli a personal (Tt*d and rigid fonn.ilities 
as its main features, then I should say that 
J cannot agiee with \oii, for this C'hris- 
tianit\ occupies rather an awkward place 
in our J.ipanese mind, finding itself some¬ 
where iiclwocn the national wsirship of the 
living dead, and modern agiu^stKism, or 
scientific monism. In tnir earlier fishery 
for new knowledge in the Western seas, 
fish other than those fit for our table were 
caught and dressed along with some really 
nourishing ; the result was disastrous, and 
wc gradually came to learn more caution 
than at first. The Roman Catfiolics, nuire 
enthusia.stic than discreet,committed whole- 
sale outrage, on our harmless ways of 
faith in the early da} > nf the seventeenth 
century, which did in i h to leave in bad 
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repute the creed of Jesus Christ. And 
since tlie prohibition a^siinst Christianity 
was removed, many a missionary has beetr 
so particular about the plate in \^hich the 
truth is scr\cd as to miike us doubt, with 
reason, if that be the spirit of the immortal 
Teacher, 'riie truth and poetry that breathe 
in vour Gt>spels I ave been too otten para- 
phiased in the senseless pro^e of mere 

if 

formalism. C)ihervvisc ChnsttKinity would 
have rendered us better lielp in our eternal 
march tow.aids the ideal emancipation. 

I'licrc lem.iiiis still one hij^dil) important 
thin^ to be considered as a fo'mative 
element the Japanese spirit. 1 mean 
the landscape and the physical aspects of 
Japan in general. 

It is well known that an intimate con¬ 
nection exists bcUveen the mind and the 
nature which surrounds i. A moment's 
consideration of the d eiopment of Hel¬ 
lenic sculpture and of the Greek climate, 
or of the 11 itonic mythology and the 
ph ysical ^ondition of Northern Europe, 
will brin^ conviction on that point Is 
not the effect of the blue sky on Italian 
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painting^, and the inflvicnce of the dusky 
heaven on the pictorial art of the Nether¬ 
lands, clearly traceable in the productions 
of the old masters? A study of London 
psycholo^^y at the present moment will 
never be complete witlioui special chapters 
on vour open spaces and your fogs. 

In order to convey anything like an ade¬ 
quate idea of the pliysical aspects of Japan 
from the geographical and meteorological 
points of view, it would be necessary to 
furnish a detailed account of the country, 
y ith a long list of statistical tables and the 
ample help of lantern slides. Hut on this 
occasion I must be content with naming 
some of the typical features of our sur¬ 
roundings. 

Japan, as you know, is a long and 
narrow series of islands, stretching from 
frigid Kamchatka in the north to half- 
tropical Formosa in the south. The whole 
countr)' is mountainous, \\ jth comparatively 
Utile flat land, and is perforated with a 
great •number of volcanoes, the active ones 
alone nurnlx^ring fifty at present. 

With this is conn, cied the annoying 
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frequency of earthquakes, arul the agree¬ 
able abundance of thermal springs—two 
phenomena that cannot remain without 
efiect on the people’s character. 

There are tuo other natural agencies to 
be metitioned in this cminection. One is 
the Kuro-shio, tu' P»lack Stream, so called 
on account of (he Jeep i>Lick colour which 
the ('‘ceaii current displav.s in cloudy 
weather. Thi-, warm ovcan river, having 
a temperature of z'j cciitii^rade in summer, 
begins its course in the tropical regions 
near the Philippine Islanils, and on reach; 
ing the southern isles is divided by them 
into two unequal parts. The greater por¬ 
tion of it skirts the Japanese islands on 
their eastern coast, imparting to them that 
warm and moist atmosphere which is one 
source of the fertility of the soil and the 
l)eauty of the vegetation. 7 'he effect of iiic 
Kuro-shio upon the dim tc and produc¬ 
tions of the lands along nicli it flows may 
be fairly cornpr..cd with that of the Gulf 
Stream in Atlantic Ocean, which in 
situation, direction, and volume it re¬ 
sembles. To this most noticeable cause 
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of the climatic condition of the Japanese 
islands must he added anoilier agency 
closely related to it in its elTect. Our 
archipelago lies in the region the nv^rth- 
cast monsoon, which affects in a marked 
degree the climate of all tliose parts over 
which the winds blow. Aliluuigh the same 
monsoon blows over the eastern countries 
of the Asiatic continent, the insular char¬ 
acter of [apan, and the prosiiniiy of the 
ahove'inenlJOfW‘d \\'arni current on bc>lh 
sides of the islands, ^^ive to tlie winds 
Y'hicl) prevail a character they do not 
possess on tlie coniinent. 

Aliliough the effect of the chill and frost 
of the northern part e-f japan, witli its heavy 
snowfall and covered skv,cannot be without 
its depressing influence on human fiature 
in that part of the island, this has not 
played any serious role in the^ formation 
of the Japanese cliaracter as a whole. It 
is only at a rather recent date that tlie 
northern pjovinces began to contribute 
their .?hare to the general progress of the 
countr)'. This can vei ^ <sasily be explained 
by the gradual advan^a * 4 Japanese civilisa- 
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tion from the south-west to the north-cast. 
Until comparatively lately the colder region 
of japan north of the 37111 degree of latitude 
has remained very nearly inactive in our 
history. It is almost exclusively in the 
more sunny south, extending down to the 
3r.st degree, that the main activity of the 
Japanese mind and hand has been show'n. 
And the effect is the sunnincss of character 
and rather hot temperament which we, as 
a whole, share in a marked degree with 
the southern luiropeans, as contrasted 
with the somewhat gloomy calm and dcli,- 
lieration noticed both among oriental and 
occidental northerners. 

Notwithstanding the comparatively high 
amount of rainfall, the fact remains that 
as a nation we have spent most of our 
life under the serene canopy of blue 
sky characteristic of a vokMiiic country. 
Mountains^ graceful rati . r than sublime* 
and fertile plains with rich verdure, its 
beauties changing .slowly from the white 
blossoms ci spring to the crimson ‘leaves 
of autumn, have aflbrded us many welcome 
sights to rest our eyes upon ; while the 
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azure stretch of water, broken agreeably 
by scattered isles, washes to-day as it did 
in the days of tlie t^ods the white shore» 
rendered conspicuous by the everlastinj^ 
j^reen of tJie pine-trees, which skirts the 
Land of the Rising Sun. 

The winter, thou^li it bej^ins its dreary 
course with a short period of warm days 
know'n as tlie lattie Spring, is of course 
not without its l)leak rnorninj^s with cut¬ 
ting winds and icy wreaths. Hut the 
fact that e\en as far north as 'Jokyd tu) 
'elat>oratc system of wanning rooms is 
at dcxeli ^ped, and that the occasional 

falling of snow is hailed even liy aged men 
of letters, and still tnore by the numerous 
poetasters, as a fit occasion for a pedestrian 
excursion to some neighbouring localities 
for a better appreciation of the silvery 
world, serves to show how niild the coJd 
is in south Japan. 

A people on whom the surrounding 
natuj'C always smiles so indulgently can 
be little expected to be driven to turn their 
thoughts in the direcMc^n of their own self, 
and thus to develop '^uch a strong sense 
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of individuality as characterises the rigid 
northerners ; nor an* the nations panting 
under a scorching sun likelv to share our 
friendly feelings to\\ards nature, ft>r with 
them Father Sun is too rigorous to allow a 
peaceful enjoyment of lii*^ wcuks. 

All through the four seasons, which are 

almost too varied even for a I'homson’s 

pen, eventful with the constant calls of 

one after another of our tlowery visitors 

- beginning with the noble plum that 

peeps with its tin)' vellowisli-white eyes 

from under the spotless repose of tleecy 

snow, and ending in the gay variety of 

the chrvsanthemuinwe have too many 
- ^ 

allurements frtuu outside not to leap into 
the widespread arms of Mother Nature and 
dream away our simple, our contented life 
in her lap. True, there also are in Japan 
many instance^ of broken 1 carts sceki'ig 
their final rest under tb green turf of 
an untimely grave, or else in the grey 
mantle of the Buddhist monkhood. Rut 
in them, ag.dn, wo see the characteristic 
determination and action of a Japanese at 
work. To indulge in Hamlet-like musing, 
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deep in ihc ^rand doutu and sublime 
melancholy of the uever-shmiberinQ t]ues- 
tion *To be, or not to be?' is something, 
so to sa)', too damp to occur in the sujiny 
thouq;ht of our open-air life. 

If asked tt^ name the most conspicuous 
of those ph)sical phenomena which have 
exercised s^’* threat an inlluence on our 
mind, no |<ipanese uill hesitate to men¬ 
tion our most heloved b'uji-no-yania. d'lits 
is the highest and the most heautiful v'f all 
the i;reat mc>unlains in the main pioup of 
> the Japanese islands. CiraccTull}' conical 
in sjiape, its snouclad head a^^ainst 

a serene briclvi^^round ieet abo\c the 

sea, it has fnmi the earliest lime been the 
object of unceasing admiration for the sur¬ 
rounding thirteen provinces, and where it 
stands out of the reach of the naked eye^ 
winged words from tlie poet^s lyre, and 
flying leaves from the artist's hrusli, have 
carried its never-tiring praise to all the 
nooks and corners of the Land of the 
GoJs. 

Here is one of il’*. ^.ailiest odes to Fuji¬ 
yama, contained in t collection of 1) rical 
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poems called Man-yo-shu, or ‘Myriad 
Leaves/ by Prince Moroe (died a.d. 757 ,)t 
somewhere in the first half of the eighth 
century :— 

There on the border, where the land of Kahi 
Doth tou(.h the frontier ol Stnu^'a’s land, 

A beairleous province 'sircuhr-d on <Mther hand, 

See Fupyam.i rear )rhead on hij^h ' 

The clouds of heav’n in rev’renl wonder pause, 

Nor may the buds those K’ddy liei^'ht'^ ess.iy, 
Where melt thy snows amid ihy fires away, 

Or thy fierce fires be quench’d beneath thy snows. 

What name miKht filly tel), what accents sing. 

Thy awful, godlike, grandeur? ”1 is thy breast 
That holdcth Narusaha’s fkxKl at rest, 

Thy side whence Fujikaha’s waters spring. , 

(ireat Fujiyama, tow’nng to the sky ! 

A treasure art thou giv'n to mortal man, 

A god-prolector watching o’er Japan 
On thee for ever let me feast mine eve ! 

This now extinct volcano, [resides in¬ 
spiring poetical efforts, has been an inex¬ 
haustible subject for our pictorial art; it 
is enough to mention tne famous sets of 
colour prints, representing the thirty-six or 
the hundred aspects of the favourite moun¬ 
tain, by Hiroshige, Hokusai, etc. *The 
groups of rural pilgrims that annually 
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swarm from all parts of Japan during the 
two hottest months of the year to pay their 
pious visit to the Holy Mount Fuji, return 
to their respective villages deeply inspired 
with a feeling of reverence and of love 
for the wonders and beauty of the remark¬ 
able dawn they witnessed from its summit. 

There is many another towering moun¬ 
tain with its set of pilgrims, but none 
can vie with Fujiyama for majestic grace. 
More beautiful than sublime, more serene 
than imposing, it has been from time irn- 
imcmorial a silent innucnceon the Japanese 
character. A\'ho would deny that it has 
reflected in it', serenity and grace as seen 
on a bright day all the ideals of the 
Japanese mind ? 

Another favourite emblem of our spirit 
is the cherry blossom. The chcrry-trcc, 
which we cultivate, not for fruit, but 
for the annual tribute of a branchful of 
its flowers, has done much, especially in 
the development of the gay side of our 
character. Its blossoms are void of that 
sweet depth of seem >our rose possesses, 
or the calm repose that characterises 
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China's emblematic peony. A sunny 
gaiety ami a readiness to scatter their heart- 
shaped petals with a Samurai's indifTerence 
to death arc what make them so dear to our 
simple and determined view of life. There 
is an ode known to every Japanese by the 
great Motoori W rinaga (1730-1801 a.d.) 
which runs as follows : ~ 

Shfkufatfhi 

on> :lU} 

Jloha /'.i, 

^■1 ^tihi ni fisholtf 
Janhi .di'U} a-/htfiu 

(Should any one ask me what the spirit 
Japan is like, 1 would pthnt to the blossoms 
of the wild cherrv-tree bathing in the beams 
of the morning sun.) 

These words, laconic as they arc, repre¬ 
sent, in my opinion, the fundamental truth 
about the Japanese mentality — its weak 
places as well as its streT'gth. They give 
an incomparable key to he proper under¬ 
standing of the whole people, whose ideal 

it has ever been to live and to die like the 

( 

cherry blossoms, beneath which they have 
these tens of centuries spent their happiest 
hours every spring. 
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The mention of a Japanese poem gives 
me an opportunity to say something about 
Japanese poetry. Like other early people, 
our forefathers in archaic time liked to 
express their thouglits in a measured form 
of language* The whole structure of the 
tongue being naturally melodious, on 
account of its consisting of open syl¬ 
lables with clear and sonorous vowels and 
little of the harsh consonantal elements in 
them, the number \if syllables in a line 
has l>een almost the only feature that dis- 
t'^guished our poetry from ordinary prose 
comp(^sirlon, d'he ttiste for a Jengihencd 
form of poems had I<>st ground early, and 
already at the end of the ninth century after 
Christ the epigrammatic form exemplified 
above, consisting of thirty-one syllables, 
established itself as the ordinary type of 
the Japanese odes. 

This form subdivides itself into two 
parts, viz. the upper half containing three 
lines of five, seven, and again five syllables, 
and the lower half consisting of two lines 
of seven syllables each, This simplicity 
has made it impossihl * 10 express in it 
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anything more than a pithy appeal to our 
lyrical nature ; epic poetry in the strict 
sense of the word has never been developed 
by us. 

Hut it must be noticed that it is this 
simplicity of form of our poetical expres¬ 
sion that has piu it witliin the reach of 
almost everybody. To all of us without 
distinction of class and sex has been 
accortled the sacred pleasure of satisfying 
and thus developing our poetical nature, 
so long as we had a subject to sing and 
could count syllables up to thirty-on^. 
The language resorted to in such a com¬ 
position was at first tlie same as that in 
use in evervdav life. But afterwards as 
succeeding forms of the vernacular gradu¬ 
ally deviated from the classical type, a 
special grammar along with a special 
vocabulary had to l>e studied by the would- 
be poet- This was ided, however, by 
the development in the sixteenth century 
of a popular and still shorter form of ode 
called Hokkti, with much less strict regula¬ 
tions about syntax and phraseology. This 
ultra-short variety of Japanese poetrj^, con- 
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sisting only of seventeen syllables, is in 
form the upper half of the regular poem. 
Here is an example :— 

Asiii^dho fit 
Mof af-fnui''u. 

Sketchy as it is, this tells us that tlic 
composer Chiyo, ‘having gone to her well 
one morning to draw water, found that 
some tendrils of the convolvulus had 
twined themselves around the rope. As 
a poetess and a woman of taste, she could 
not bring herself to disturb the daijity 
blosstims. So, leaving her own uell to 
the convolvuli, she went and begged water 
of a neighbour’—a pretty little vignette, 
surely, and expressed in live words. 

This new movement, which owes its real 
development to a remarkable man called 
Bashb {1644-1649), a mystic of the Zen 
sect to the tip of his fingers, had an aim 
that was str ctly practical. ‘ He wished to 
turn n^enV lives and thougdits in a better 
and a higher direction, and he employed 
one branch of art, naoiely poetry, as the 
vehicle for the ethical influence to whose 
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exercise he devoted his life. The very 
word poetry (or haikai) came in his mouth 
to stand for moralitv- Hid any of his 

^ ■ 9 ’ 

followers transt^rcss the code of poverty, 
simplicity, humility, lon^’- suffering, he 
would rebuke the offender witli a “ This is 
not poetry,” me;inin^ “This is not ri^ht.'^ 
His knowledge of nature and his sympathy 
with nature were at least as intimate as 
Wordsworth's, and liis sympathy with all 
sorts and conditions of men was far more 
intimate ; for he never isolated himself 
from his kind, but lived cheerfully in the 
world.’ ^ 

Now, this form of popular literature by 
virtue of its accessibility even to the poor¬ 
est amateurs from the lowest ranks of the 
people, was markedly instrumental, as the 
now classical form of poetry had been 
during" the Middle Ages, tn the cultivation 
of taste and good r anners among all 
classes of the Japanese nation. Even 
among tbt ricksha men of to-dgy you 
find many such humble poets, taking 

* \\. H. ChantVn^rlain's BoLsh^t and the Japanese Epigram^ 
T.A.SJ.y vol. XXX. pt. ii. 
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snapshots as they run along the stony path 
of rheir miserable life. I wonder if your 
hansom drivers are equally aspiring in tliis 
respect. 

In all these phases of the development 
of our poetry, we notice, as one of its 
peculiarities, a strong inclination to the 
exercise of the witty side of our nature. 
Even if we leave out of consideration the 
so-called * pillow word ’ 
so profusely resorted to in our ancient 
poems, part of which were nothing but 

a naive sort of /cu dc iiiofs, and the 

• 

abundant use of other plays on words of 
later development, known as kakekoioba^ 
jo^ shukii^ etc. it is note¬ 

worthy that poems of a comic nature found 
a special place in the earliest imperial col¬ 
lection of Japanese odes named ‘ Kokin- 
shifu/ which was compiled in the year 
A.D. 908. This species has flourished 
ever since under the name of Kyoka, and 
also gave rise to a shortened form in 
seveitteen syllables, called haikai-vo-hokku. 
When in the hand of liasho this latter form 
developed itself inu something higher 
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and more serious, the witty and satirical 
Senryu, alsci in seventeen syllables, came 
to take its place. 

One thing to be specially noted in this 
connection is the introduction from China 
of the idea of poetic tournaments, the 
beauty of wliich consisted in tlie otThand 
and (jiiick compnsition of one long series 
of odes by several persons sitting together, 
each suppKing in turn cititcr tl\e upper 
half or the Icnver half as the case might be, 
the two in combination giving a poetical 
sense. This usage of capping verse^ 
known as ren^a came to be very popular, 
from the Court downward, as carlv' as the 
thirteenth centurv. After a while the same 
practice was applied to comic poetry, thus 
producing the so-called haikai-no-rengity or 
comic linked verses. This coupling of 
verses gave plenty of occa^^ion for sharpen¬ 
ing one's wit as well as one’s skill in 
extemporising. It is to a later attempt to 
express all these subtleties in the upper 
half of the poem composed by one person 
that the present kokku owed its origin. 
You can easily imagine the effect such an 
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exercise produced on ihc popular mind. 
Besides the moral ^^ood which this literary 
pursuit has broue;-ht to the populace, it has 
given a fresh opportunity for the cultiva¬ 
tion of our habit of attaching sense to 
apparently meaningless groups of pheno¬ 
mena, and our fondneSsS of laconic utter¬ 
ance and symbolic ropresentatitm, not to 
say anything about our love of nature 
and simplicity. 

All this tends in my view tc> slu^w that 
we Japanese have a strong hking for wit 

in the uider sense of the word. We try 

» '' 

to solve a question, not by that slower hut 
.surer way of calm deliberation and untiring 
labour like the cool-headed Germatis, hut 
by an incandescent flash of inspiration like 
the hot-blooded Frenchmen. This fact is 
singularly preserved in the earlier sense 
of the now sacred word Yamaio-damashf, 
which had not its present meaning, viz. 
‘the spirit of Japan’ in the most elevated 
sense of that term, but signified the ‘ wit of 
the Japanese ’ as contrasted vvitli the ‘ learn¬ 
ing of the Chinese' as opposed to 

kansai). The word (nnashi^ which now 
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expresses the idea of‘spirit,’ corresponds 
in tlie compound in question to the French 
esprit in such combinations as homme 
d'esprit ox jeu d'esprit. 

Turning now to the consideration of 
other sets of phenomena, as an illustration 
of the Japanese character, lot me tell you 
something about the tea-ceremony and 
kindred rites. 

To be^in with the Cha-no-e (or Cha- 
no-yit)., or tea-meetini^, this much-spoken- 
of art ori^'^inated amontj^ the Buddhist 

priests, who learned to appreciate the 

( 

beverage from the Chinese. Indeed, the 
tea-plant itself was first introduced into 
Japan along with the name Cha (Chinese 
ChUj) from the Celestial Empire, in the 
tenth century after Christ. During the 
followung centuries its cultiv^ation and the 
preparation of the drink v as monopolised 
by the priesthood, if vt except the cases 
of a few well-u>-do men of letters. This 
fact is gathered from the frequent mention 
of tea-cup: otTcred to the emperor on the 
occasion of an imperial visit to a Buddhist 
monastery". During all this time a sense 
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of something precious and aristocratic was 
attached to this aromatic beverage, which 
had been regarded as a kind of rare drug 
of strange virtue in raising depressed 
spirits, and even of curing cerjLain diseases. 

This high appreciation of the drink, as 
well as the need of ceremony in ofTcring it 
to exalted personages, gradually developed 
in the hands of monks with plenty of leisure 
and a good knowledge of the high praise 
accorded to its virtues by the Chinese 
savants, into a very complicated rite as to 
the way of serving, and of being served with, 
a cup of tea. A print representing a man 
claif as a Buddhist priest in the act of sell¬ 
ing the beverage in the street at a penny a 
cup is preserved from a date as early as the 
fourteenth century, showing that the drink 
had then coinc to find customers even 
among the common people.' But the 
ceremony of Cha-no-e, as such, never 
made its way among them until many 
centuries after. It was at first fostered 
and ^elaborated only among the aristocracy. 
Already in the fifteenth century, when the 
luxury and extravagance of the Ashikaga 
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Shogunatc reached its zenith in the person 
of Yoshimasa (1435-1490), the tea-ceremony 
was one of the favourite pastimes of the 
highest classes. Yoshimasa himself was 
a great patron and connoisseur of the com¬ 
plicated rite, asvKcll as of other branches of 
art, sucli as landscape gardening and the 
arrangement of flowers. 

I'here are two different phases of the tea- 
ceremony, the regular course and the sim- 
pliiied course, known among us as the 
^ Great Tea’ and the ‘Small Tea.’ In 
either case, it mig^ht be defined in its pre¬ 
sent form as a system of cultivating good 
manners as applied to daily life, with the 
serving and drinking of a cup of tea at its 
centre. The main stress is laid on ensur¬ 
ing outwardly a graceful carriage, and 
inwardly presence of mind. As with the 
national form of wrestling known as 
jitstiy with its careful analysis of every 
push and pull down to the minutest details, 
so with the Ciia-no-e, every move of body 
and limb ir* walking and sitting during the 
whole ceremony has been fully studied and 
worked out so as to give it the most grace- 
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ful form conceivable. At the same time 
the calm and self-control shoun by the 
partaker in the rite is regarded as an 
essential element in the performance, 
without which ultimate success in it will 
be quite impossible. .So it is more a 
phx'sical and moral training than a mere 
amusement or a simple quenching of 
thirst. Bui this original sense has not 
always been kepi ir^ view even hy the 
so-called maslers t>f the tea - ceremony, 
who, like your dancing - masters, arc 
^gcnemlly eonsidered to he tlie men to 
teach us social etiquette. Thus, tli\cried 
from its origiiial idea, tlie Cha*no-e is 
generally found to degenerate into a body 
of conventional and meaningless formali¬ 
ties, which, even in its most abbreviated 
form as the ‘Small Tea,’ is something 
verv tiresome, if not worse. To sit a la 
japonaisc (ntit a la tiirquc, wliich is not 
considered polite) for an hour, if not for 
hours together, on the matted floor to see 
the ^celebration of the monotonous rite, 
daring to talk only t ole, and even then 
not above a whisp i, in the smallest 
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imaginable tea room, is not what even a 
born Japanese of the present day can 
much appreciate, much less so Europeans, 
who would prefer being put in tlie stocks, 
unless they be themselves Cha-jin or tea- 
ceremonialists, that is to say, eccentrics. 
How to open the sliding door ; how to 
shut it each time ; how to bring and 
arrange the several utensils, with their 
several prescril)ed ways of being liandled, 
into the tea-room ; how to sit down noise¬ 
lessly in front of the btuling kettle which 
hangs over a hrasier ; how to open the lid 
of the kettle ; how to put tea-powder in the 
cup ; how to pour hot water over it; how 
to stir the now green water with a bamboo 
brush ; how to give the mixture a head of 
foam ; how and where to place the cup 
ready for the expecting drinker—this on 
the part of the person pin ying the host or 
hostess ; and now on th*. part of the guest 
—howf to take a sweet trom the dish before 
him in preparation for the coming aromatic 
drink ; how to rake up the cup now given 
him; how to hold it with both hands ; how' 
to give it a gentle stir ; how to drink it up 
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in three sips and a half; how to wipe off 
the trace of the sippinj:^ left on the ed^e o( 
the cup ; how to turn the cup horizontally 
round ; howto put it down within the reach 
of his host or hostess, etc. etc., nd uifuuinw 
- -these arc some of tlie essential items to 
be learned anti practised. And for every 
one of them there is a prescribed form even 
to the slij^htest move and curve in which a 
finger should he bent or stretched, always 
in strict accordance with the attitude of 
other b(Klics in direct connection willi it. 
The whole ceremony in its degenerated 
form is an aggregate of an immense 
number of comrnc ilfaut\^ witli practically 
no margin for personal taste. Hut oven 
behind its present frigidity we cannot fail 
to discern the true idea and the good it has 
worked in past centuries. It has done a 
great deal of good, especiaHy in tliose 
rough days at the end of the sixteenth 
century, nhen great Avarriors returning 
blood-stained from the field of battle- 
learned how to bow their haughty necks 
in admiration of the curves of beauty, and 
how to listen to the s.l^ery note of a boiling 
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tea-kettle. They could not help their stern 
faces melting into a naive smile in the 
serene simplicity of tlie tea-room, whose 
arrangement, true to the Zen taste to the 
very last detail of its structure, showed a 
studied avoidance of ostentation in form 
and colour. To this day it is always this 
Zen taste that rules supreme in the 
decoration of a Japanese house. 

Visit a Japanese gentleman wlu^se taste 
is not yet badly intluenced by the Western 
love of show and symmetry in his dwell- 
ing : you will find the room and the whole 
arrangement free from anything of an 
ostentatit>us nature. The colour of the 
walls and sliding-doors will be very sub¬ 
dued, but not on that account gloomy. 
In the niche you will see one ora single 
set of kakewonoy or pictures, at the foot of 
which, just in the middle of the slightly 
raised floor of the nic e, we put some 
object of decoration—a sculpture, a vase 
with flowers, etc. These are both care¬ 
fully charged in accordance w*ith the 
season, or else in harmony with the 
ruling idea of the day, when the room 
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is decorated in celebration of some event 
or guest. This rule applies to tlie other 
objects connected with the room - utensils, 
cushions, screens, etc. 

The European way of arranging a room 
is, generally speaking, rather revolting to 
our taste. \Vc take care not to show any¬ 
thing but what is absolutely necessary to 
make a room look agreeable, keeping all 
other things behind the scenes. riuis we 
secure to every object of art that we allow 
in our presence a fair opportunity of being 
appreciated. This is not usually the case 
in a European dwelling. 1 have very often 
felt less crowded in a miiseufti or in a 
bazaar than in your drawing-rooms. ‘You 
know so well how to expt>sc to view what 
you-have,’ I have frequently had occasion 
to say to myself, ‘ but you have still much 
to learn from us how to hide,’for exposi¬ 
tion is, after all, a very poor means of 
showing.’ 

To return to the main point, wc owe to 
the Cha-no-e much of the present standard 
of our taste, which is. m its turn, nothing 
more than the Zen v ays of looking at 
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things as applied to everyday life. This 
is no wonder, when we remember that it 
was in the tasteful hands of the Zen priests 
that the whole ceremony reached its per¬ 
fection. Indeed, the word cha is a term 
which conveys to this day the main features 
of the Contemplative sect to our mind. 

In connection with the tea - ceremony, 
there arc some sister arts which have been 
equally effective in the proper eultivation 
of our taste. Landscape gardening, in 
which our object is to make an idealised 
copy of some natural scene, is an art that 
has been loved and practised among us 

I 

for more than a thousand years, although 
it was not indigenous like most things 
Japanese. This pracliee of painting with 
tree and stone soon gave rise to another art, 
the miniature reproduction of a favourite 
natural scene on a pic^e of board, and 
this is the forerunner . : the later bankeiy or 
the tray-landscape, and its sister bonsai, or 
the art of symbolising an abstract idea, 
such as courage, majesty, etc., by means 
of the growth of a dwarf tree. 

The same love that we feel for a symbolic 
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representation is also to be traced in the 
arrangement of flowers. The practice of 
preserving cut branches, generally of 
flowering trees, in a vase filled with water 
is often mentioned in our classical litera¬ 
ture. But it was first in the sixteenth 
century that it assumed its present aspect, 
w'hen, in conjunction with the Clui-no-e, it 
found a great patron in that most influen¬ 
tial dilettante Shogun Yoshimasa. Already 
in his time there \vere a great many prin¬ 
ciples to be learned concerning the way 
to give the longest life and the most 
graceful form to the branches put in a 
vase, besides investing the whole composi¬ 
tion with a symbolic meaning. Up to 
this day we look upon this art as very 
helpful for the cultivation of taste among 
the fair sex, who receive long courses of 
instruction by the generally aged masters 
of floral arrangement, wiio, along with 
their teaching in the treatment of plants, 
know how to instil ethics in their young 
pufJils, taking the finished vase of flowers 
as the subject of camversation. The 
masters of the tea-c a emony are also well 


1 
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versed in arranging flowers in that simple 
manner which is yet full of meaning called 
cha-bana, or the ‘ Zen type of floral art/ 

You see how much all these arts have 
contributed to the production of our taste, 
whose ideals are the dislike of loudness 
and love of symbolic representation, with 
a delicate feeling for the beauty of line as 
seen in things moving or at rest. I'liis 
last quality must have been immensely 
augmented by the linear character of our 
drawing, and also by the great importance 
we are accustomed to attach to the shape 
and the strokes of the characters when we 
are learning to write. 

All these qualities you will sec cxcmpli- 
lied in any Japanese work of art—from a 
large picture down to a tiny wooden carv¬ 
ing. Take up a girl’s silk dress and ex¬ 
amine it carefully, and note how the lining is 
dyed and embroidered •' th as great, if not 
greater care, in order to make it harmonise 
in colour and design with the visible 
surface and add some exquisite meaning. 
Do not forget to look at the back when 
you come across a lacquered box, for it is 
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not only the surface that receives our 
careful attention. And above all, you 
must always keep in mind that our artists 
think it a duty to he su^^estive ratlter than 
explicit, and to leave something of their 
meaning to he divined by those who con¬ 
template their works. 

The time is now come to conclude my 
essay at an exposition of the Japanese 
spirit. 1 think I have given you occasion 
to see something of both the strong and 
the weak sides of my countrymen ; for it 

is hist where our kivourahle (lualities lie 

* . . . 
that you will als(> find tlie corresponding 

weaknesses. The usual cliargcs brought 
against us, that we are precocious, unprac- 
ticif^, frivolous, fickle, etc., arc not worthy 
of serious attention, because tbey^ are all 
of them easily explained as but the atten¬ 
dant phenomena of the tiansitory age from 
which wc are just emerging. Even the 
more sound accusation of our want of 
ori^inalitv must be reconsidered in face of 
so many facts to th'. contrary, facts which 
show us to be at leas n small things very 
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original, alriiost in the French sense of 
that word. That we have always been 
ready to borrow hints from other countries 
is in a great measure to be explained by the 
consideration that we had from the very 
beginning the disadvantaj;c and the advan¬ 
tage of having as neighbours nations with 
a great start in tlie race-course of civilisa¬ 
tion, The cause of our being small in great 
things, while great in small tilings, can be 
partly found in the financial conditions 
of the country and in the non-individual 
nature of the culture we have received. 
These delicate questions will have to be 

I 

raised again some centuries hence, w'hen 
a healthy admixture of the Kuropean civili¬ 
sation has been tried—a civilisation the 
effect of which has been, on the wholt*, so 
benelicial to our development, that we feel 
it a most agreeable dmy gratefully 
acknowledge our imni-use obligation to 
the nations of the West. 
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